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PLENARINIAI PRANESIMALI /
PLENARY PRESENTATIONS

prof. habil. dr. Tamara Bairasauskaité

Lietuvos istorijos institutas / Lithuanian Institute of History

Sprawa autorstwa XVIl-wiecznego paszkwilu ,, Alfurkan
Tatarski”: nowe odkrycia

The Question of the Authorship of the 17*" century
pasquinade “Tatar Alfurkan”: New Discoveries

Sprawa autorstwa XVIl-wiecznego dzietka ,Alfurkan Tatarski” od lat zajmuje
badaczy. Powszechnie watpi sie, aby byt nim tytutowy Piotr Czyzewski. Cza-
sem, na podstawie informacji zawartej w tytule wydania z 1617 r., przypu-
szcza sie, ze to ktos z ziemi trockiej, a nawet sasiad Tatarow osiadtych nad Waka.
Antyislamski charakter dzieta i wyrazna nieche¢ autora do Tataréw sugeruja,
ze mégt to by¢ duchowny katolicki, jak to przypuszczat Aleksander Briickner.
Jurgita SiauciGnaité-Verbickiené, ktéra przeprowadzita szczegétowq analize
wydan ,Alfurkanu Tatarskiego” z lat 1616, 1617, 1640 i 1643, doszta do wniosku,
ze jego autorem mogt by¢ wilenski drukarz Jézef Karcan. Natomiast z badan
prowadzonych przez autorke prezentowanego referatu (i ktére zostang w nim
szczegbtowo przedstawione) wynika, ze autor byt $cisle zwigzany z opactwem
benedyktynow w Starych Trokach.
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prof. dr hab. Joanna Kulwicka-Kaminska,
prof. dr hab. Czestaw tapicz

Centrum Badan Kitabistycznych Uniwersytetu Mikotaja Kopernika w Toruniu /
Centre for Kitab Studies of Nicolaus Copernicus University in Torun

Z metodologii datowania rekopisow Tatarow Wielkiego
Ksiestwa Litewskiego

From the Methodology of Dating the Manuscripts of the
Tatars of the Grand Duchy of Lithuania

Researchers of the manuscripts of Tatars — Muslims of the Grand Duchy of Li-
thuania (hereinafter: GDL) — encounter numerous difficulties related to their
chronologization. These problems are related mainly to the fact that in the
methodology of kitabistic research, it is necessary to take into account at
least three reference points in time, three aspects of dating Tatar manuscripts,
namely:

1. Dating the origins of the literature of Tatars of the GDL, i.e., the time
of the creation of (lost) protographs, which is also related to explaining the
genesis of this literature and searching for answers to questions about the lan-
guage of the first translations, especially the Quran: was it Polish or Belarusian.

2. Dating of individual, preserved until today, manuscripts. It boils
down mainly to establishing the date of making specific handwritten co-
pies, because the manuscripts known today are copies of earlier source bases,
reaching as far as missing protographs. They form a specific chain of geneti-
cally related write-offs.

3. Dating of the content units included in the individual monuments
available today, especially kitabs and khamails.

With regard to the manuscripts of Tatars of the GDL, three dates should
therefore be taken into account: time when protographs were created, time
when the basis for copying a specific monument was established and time
when a later copy was created. Even several earlier manuscripts with different
times and places of origin, prepared by different authors (copyists) with diffe-
rent religious competences and writing preferences, can be the basis for co-
pying. Therefore, subsequent copies can accumulate and document linguistic
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facts that are different in time and space.

Regardless of many difficulties, however, kitabist researchers make
either certain, or at least hypothetical or approximate dating of manuscripts,
basing their conclusions on the criteria which are both direct (e.g. colopho-
nes, temporal references in the content of manuscripts, etc.) or indirect (e.g.
paper watermarks, history of Polish and Belarusian languages reflected in the
manuscripts, history of Islam in the GDL, time-varying graphs and spelling of
manuscripts, codicological features of monuments, etc.).



dr. Vladyslav V. Hrybovskyi (Bnagucnas Npn6oBcbKuia)

IHCTUTYT YKpaiHCbKOI apxeorpadii Ta gxKepeno3HaBCTBa

iM. M. C. Tpywescbkoro, HAH Ykpainu / Institute of Ukrainian
Archaeography and Source Studies of M. S. Hrushevsky of National
Academy of Sciences of Ukraine

TaTtapbl Ha cTenHOM nNorpaHnube Bennkoro KHAXecTBa
JinToBckoro n KpbiMcKoro xaHctea B nepBou NosIOBUHe
XVI Beka

Tatars on the Steppe Borderland of the Grand Duchy of
Lithuania and the Crimean Khanate in the First Half of the
16" Century

The ethnic situation on the borderland of the Grand Duchy of Lithuania and
the Crimean Khanates is analyzed on the basis of narratives (Michalon Li-
tuanus, Marcin Broniowski, Marcin Bielski, Bartosz Paprocki) and documentary
sources (publications “Lithuanian Metrics”, “Archive of South-Western Russia”,
documents of the Russian State Archive of Ancient Acts, Central State Historical
Archive of Ukraine).

The boundaries laid by the local prince of Kiev Simeon Olelkovich
in the 15" century were significant for a later time as a precedent for ideas
about the boundary between the Black Sea Tatars and Ukrainian Cossacks. The
Zaporozhian Host at the early 18" century referred it as “Vytautas borders”.
However, this “boundary” was conditional. The steppe space between the ri-
vers Southern Bug and Dnieper was occupied by the Ukrainian Cossacks (later
the Zaporozhians) in the summer, and by the “Perekop Tatars” in the winter.
The seasonal migrations, set by the conditions of the first half of the 16" centu-
ry, persisted until the middle of the 17t century.

The notion “Tatars” is a conventional designation for the Turkic-speaking
population in the Black Sea steppe before the migration of the Noghais to this
region in the second half of the 16t - early 17t centuries. “Perekop Tatars” were
not nomads, but a semi-sedentary population. Economic occupations and the
degree of settlement of this population differed according to gender, age, and
social position. Women, children, clients, and slaves lived in stationary settle-
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ments, were engaged in agriculture and horticulture. Full-fledged men led a
mobile lifestyle, were engaged in stockbreeding, hunting and war. The econo-
my was based on sheep and horse breeding.

Particular attention is paid to the male groups of the “Perekop Tatars”,
which had a changeable and often multiethnic composition, combined shep-
herding and war, and for a long time were without a family and permanent
place of residence. Some demographic data (cited by Gilles Veinstein) indicate a
significant excess of the number of men relative to women. These male groups
in the sources of that time are designated as “Kazak” and “Coban”.
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PRANESIMAI / PRESENTATIONS

prof. dr. Mehmet Aca

Marmara Universitesi / Marmara University

Dilini Kaybetmis Bir Toplumun Kimlik Miicadelesinde
Ritiiellerle Térenlerin Rolii: Litvanya Tatarlari Ornegi

The Role of Rituals and Ceremonies in the Identity
Struggle of a Society that Has Lose Its Language: the
Example of Lithuanian Tatars

Language, history, geography, belief, and culture have an important place in
the societies to have a common identity and to maintain their existence by em-
bracing this identity. Identity generally refers to a person or group’s definition
of itself and its positioning among other people or groups. One of the basic
processes of the formation of identities at the group level is collective memory.
A common emphasis plays an important role in the formation of group identi-
ty. Rituals and ceremonies are very functional in highlighting a common past
and keeping the collective memory alive. Ritual, which means the repetition
of certain values related to individuals or groups with symbolic and invariable
sequential behavior patterns, is an emotional channel that feeds group cons-
ciousness and unity. It guides new knowledge and experience. Rituals that
connect the past to the present and the present to the future can be either reli-
gious or secular. Rituals contribute to the raising of group consciousness in the
participants; they determine social status and roles; they offer ready patterns
of behavior by showing how the individual will behave in society; they connect
individuals to the past with an emotional bond.

Tatars, who came from the Golden Horde and settled in Lithuania from
the end of the 14t century, have forgotten their mother tongue in the 16" cen-
tury. Lithuanian Tatars, who have important rights and privileges recognized
by the Grand Duchy of Lithuania as the equivalent of their important services,
have preserved their identity thanks to the rights and privileges granted to
them, Islamic beliefs, rituals, and ceremonies. Religious rituals, commemora-



tion and celebration ceremonies supported the efforts of Lithuanian Tatars
to keep their traditions alive; contributed to efforts to maintain ties between
them. It kept their commitment to the roots or the common past alive. Cele-
brations and ceremonies related to religious festivals and transition periods
perform important duties in the transfer of culture to children and young pe-
ople. The celebration and commemoration programs organized for the 620"
anniversary of the arrival of the Tatars to the Grand Duchy of Lithuania, on the
one hand, expressed loyalty to the Lithuanian State and the Lithuanian people,
and, on the other hand, contributed to remembering the roots. In particular,
Saban Tuy, held in Lithuania in 2017, contributed to the development of the
relations of Lithuanian Tatars with other Tatar groups living in the Russian Fe-
deration and Anatolian Turks.

In this study, rituals and ceremonies will be discussed and interpreted
through various rituals (religious festivals, rites of passage, Saban Tuy and etc.)
and ceremonies that contribute to the efforts of the Lithuanian Tatars to pro-
tect their identity and culture.
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assoc. prof. dr. Mariia Bulgarova (Mapusa bynraposa)

KapauyaeBo-YepKecckunin MHCTUTYT F'yYMaHUTaPHbIX UCCNIelOBaHUI MK
MpaButenbctee KYP / Karachay-Cherkess Institute of Humanitarian Research
at the Government of the Karachay-Cherkess Republic

MmeHa co6cTBeHHbIe Kak 3THOKyJ1bTyprII7I TeKCT:
HOramckasa TONOHUMMA KakK AeTepMUHaHTa 3THUUYECKON
namaTm

Names of Their Own as an Ethnocultural Text: Nogai Place
Names as Determinants of Ethnic Memory

OHOMacTMyecKan neKkcmKka Horanckoro fAsblka chopmmupoBanacb B npoiecce
MHOFOBEKOBOIO KYNbTYPHO-UCTOPUYECKOTO pPa3BUTMA ITHOCA, COXPaHMB
NCTOPUNYECKYID, UCTOpUKO-reorpaduyeckyto mHbopmaumioo. Kak m3BecTHo,
nyTb, MPOWAEHHbIA HapoAoM, WUHPOPMATVBHO KOAMPYeTCA B ero s3blke.
TONOHMMBbI, STHOHMMbI, UMEHa NPeAKOB A0 CeAbMOro MOKOIeHNA TPAANLNOHHO
nepefaBanncb 13 NOKOJIEHNA B MOKOJIEHME, COXPaHANNCH B 3THAYECKON NamATK
KaXK[oro npeacTaBUTeNs HOrancKoro Hapopa. Horanckue reorpaduyeckue
Ha3BaHWA pa3bpocaHbl, paccbinaHbl No Bcell EBpasum — ot VpTbiwa go OyHas,
oT Nccbik-Kyna go CpeansemMHoro mops.

M3BecTHbIN poccunckum mncrtopmk Tpenasnos B.B., paccmatpusas B
OQHOW 13 CBOUX CTaTell TeppUTOPUASbHbIN AMana3oH HOraCKoro MCTOPUKO-
KyNbTYPHOro Hacneaua B cTenHon 30He EBpa3nu, oTmeyvaeT, YTo «Horamckas
3Mnoxa ocTaBwia cnej B BUAE UMEH apuCTOKPaATOB, YyBEKOBEUYEHHbIX B TONMOHU-
MuKe HuxHero MNoBomKbA...». 9TO UMeHa Hanbornee 3ameTHbIX GUryp B nonu-
TUYECKOW NCTopun 3ToM Yactu EBpasum — Mamad u Ypak.

Ha kapTe EBpa3uu 3ameTHbI cnef 0CTaBUS Tak»Ke STHOHUM U aHTPOMo-
HUM Hoeal, yBeKoBeYeHHbI B TonoHMMun EBpasum ot MpTbiwa go JyHasa: Ho-
2at fOnol (Cubupb, TaTapcTaH); Hozall Wbinzacel, Hozatli (ceno B bawknpum); Hy-
2au Kana (TatapctaH); Hozal ly6eya (apbirckoe Ha3BaHve NPUOAOHCKUX CTenemn
oT A3oBa fo [oHa); Hozeati Yewmecu (faraysus); Hozylpel (N0 faHHbIM KapTbl
benapycu n Jlutebl, 1935 r.); Hoealickaa Cmene (tor YkpauHbl); Hozatickud Mosny-
ocmpos (Ha p. HecTp); Hozatinap (ceno B Typuum) u gp.

COTHM Ha3BaHMI [PEBHUX HOrAMCKMX AEpPeBEHb K reorpapuryeckmnx



06beKTOB OTMeYeHbl B CpeaHein Asun, Cnbupu, bawkupun, TatapctaHe, Kpbl-
My, bonrapuu, BeHrpun, Typuun, YKpauHe, benopyccun. 3HauntenbHoe Konu-
YeCcTBO HOranMCKMX TOMOHMMOB, 3aPpUKCUPOBAHHBIX B MeCTax NPOXMBaHUA Ha-
popa B npownom (Kpbim, MongoBa, 3akaBKa3sbe), cogep»kaT B CBOEM COCTaBe
3THOHUMbI: KaHenel, Kepeum, bynaap, KoHebipam, Opak, HalimaH, Kapac v gp. Ha-
3BaHWA CceneHnin, octaBneHHbix Horanuyamu B XVIII B. Ha TeppuTOopUM cospe-
MeHHoU laray3uu, 6b11v coxpaHeHbl raraysamu, nocenvBwUMUCA B Hux. Cra-
pble HOranmckue Ha3BaHWA CEeNeHU COXPaHUNUCh [0 CErOfAHALHEro aHA: Ag-
dapma, Anakad, [JuseuHoxu u Op. Horanubl okasanu BnvsHMe Ha GpopmupoBa-
HUe ToMoHMMUYecKon cuctembl Pecnybnuku MongoBa: KuwuHes, Kompam n
ap. B BeHrpuun, B Ha3BaHuu ropoga [lebpeLieH yuyeHble ycMaTpurBalioT: 1) Tiopk-
CKY10 (KMMYaKCKyto) ocHOBY «Tébrésiin ~ Débréslin, yTo 03HayaeT «ABUraTbCAY,
WKUTbY», NTMOO MyMCKOe NMsA»; 2) B OCHOBE MIMEHM ropoja — Ha3BaHue ApeBHe-
TIOPKCKOro npa3sfHuka Tepres Bayram. Tenpew batipam, HapOAHbIA BECEHHUN
npa3fH1K, COXpaHAETCA Y COBPEMEHHbIX HOorawmLes.

STHUYecKasa NamaATb, N0OOBb K MECTHOCTU, K OTYEMY [JOMY 3aKNafblBa-
eTcA N NnepefaeTca Ha reHeTMYeCKOM YPOBHe pa3BMBaeTCA C paHHEero Bo3pac-
Ta. OTClofa Hannume B UICTOPUYECKON HOFANCKOM TOMOHUMUN «MEePEeHECEHHbIX
Ha3BaHWU»: Abxu-Kana, 30un, Aleik, Celp, Ak-Mewum, [Joepmkusn, Kapa-Toebe,
Axu-Toeali, Akbunek, Ak-LLlokeipak, Ak-Toneipak, Tokmameic/Tokmameiw, Kelpk-
Kyuebl, accounnpyowmxca ¢ NOHATUAMU POAVIHbI.

B 06pa3oBaHMM HOraMCKMX TOMOHMOB aKTUBHO Y4YaCTBYIOT OnpefesieH-
HbIV PAL YNCTIUTENBHBIX, KaK €TU «CEMb», KbIPK «COPOK», MbIHb «TblCAYa», Mepe-
Jatli/ie He TOYHOE KONMYeCTBO OOBEKTOB, a MoguepKuBatoLwmue nx obunmne u
MHOXecTBO: Kbipk-ayn / Copokoayn — bbiBlee Ha3BaHMe ayna KaHrbl (MuHe-
panoBoackuin panoH / Poccus); Copok mamap (BunbHiOCCKNA panoH, JIntea);
MeiHe-LLloHBKBIp (MecTHOCTb B Horanickom panoHe, KapayaeBo-Yepkecckon
Pecny6nukn); Keipkep (Kpbim); Keipk-Kydel (Typuwna) n ap.

TonoHMmMMnYecKas, aHTPOMOHMMUYECKAA CUCTEMbI A3blKa ABAAIOTCA IT-
HUYECKUM Hacneamem Hapopa. [Mybokoe ocmbliciieHEe APEeBHUX TOMOHMMOB,
CYLEeCTBYIOWMX ThiCAYENETUAMM B NAMATU HAPOJO0B, UCTOPUUYECKUX NCTOUYHU-
Kax 6ygeT nmeTb 60JibLIOe 3HaUEHVe B KOMMIEKCHbIX HAYYHbIX NCCIe[oBaHN-
AX B 06/1aCTN STHOKY/IbTYPHbIX B3aMMOCBsI3el TIOPKCKMX HApPOAOB MMpa. Tak-
e [aHHble HOranCKoM TOMOHUMMM, NPUBEAEHHbIE B HACTOALLEN CTaTbe, MOTYT
OblTb UCMONb30BaHbI B MCC/IEA0BAHMAX, MOCBALLEHHbIX A3bIKY JINTOBCKMX TaTap.



prof. dr hab. Selim Chazbijewicz

Uniwersytet Warminsko-Mazurski w Olsztynie / University of Warmia and
Mazury in Olsztyn

Religijnos¢ Kazachow i polsko-litewskich Tatarow.
Porownanie tradycji obrzedowosci

Religiousness of Kazakhs and Polish-Lithuanian Tatars.
Comparison of the Tradition of Rituals

Autor wystapienia poréwnuje obrzedy polsko-litewskich Tataréw takie jak: po-
grzeby, sluby, pieciokrotne modlitwy w ciggu dnia z ogdlnie przyjeta w isla-
mie obrzedowoscia szkoty hanafickiej oraz specyfike obrzedowosci tatarskiej
na Litwie i w Polsce oraz w Kazachstanie z uwzglednieniem sufickich praktyk
tarikatu Yesewijje pochodzacych od Ahmeda Yesewi.

W tradycji polskich i litewskich Tataréw istniejg do dzisiaj wptywy zarow-
no szamanizmu jak i sufizmu. S to: hymny $piewane przy wynoszeniu zwiok
zmartego na cmentarz, tradycyjne obchody 40 dni po $mierci, organizowanie
drugiej pozegnalnej modlitwy i poczestunku dla modlacych, tradycja stawania
na wojtoku czy kozuchu podczas $lubu, a takze wchodzenia na wzgdrza i $pie-
wania hymnoéw ku chwale Bozej. Te tradycje juz praktycznie zanikaja zaréwno
w Polsce jakina Litwie i w Kazachstanie. Zostajg zastgpione przez wspétczesng
praktyke modlitewna importowang z krajow arabskich razem z absolwentami
studiow teologicznych, ktdrzy koricza szkoty w Arabii Saudyjskiej czy w Kairze.

Warto takze wspomniec o praktyce modlitw i pielgrzymek do grobéw
LSwietych”. Wprawdzie w islamskiej ortodoksji nie ma pojecia swietych, nie
mniej w tradycji sufizmu sg groby swietych, ktére nawiedza sie podczas piel-
grzymek. Dla Tataréw polsko-litewskich takim grobem jest mogita Ewliji Kon-
tusia na cmentarzu w towczycach obok Nowogrédka, na terytorium obecnej
Biatorusi. Dla Kazachéw, ale takze innych narodéw Azji Centralnej jest to mau-
zoleum Ahmeda Yesewi, nazywanego ojcem tureckiej tradycji sufizmu. Mauzo-
leum to budowane w XV stuleciu przez Timura Lenka (Tamerlana), a znajdujace
sie w Kazachstanie w miescie Turkistan jest wspdtczesnie osrodkiem lokalnych
pielgrzymek i kultu. Ahmed Yesewi zyt w XII stuleciu, byt mistykiem i poeta,
ktory probowat w swojej praktyce mistycznej nawigzywac do starotureckich
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tradycji, wywodzacych sie z szamanizmu. W ogéle kult przodkéw jest wspolny
dla narodéw turkijskich, w tym polsko-litewskich Tatarow.



dr. Borys Cherkas (Bopuc Yepkac)

IHcTuTyT icTopii YkpaiHn HAH Ykpainu / Institute of History of Ukraine of the
National Academy of Sciences of Ukraine

BOHpOC BE@JINKOKHAMECKOro crtatyca BurtoBTa yepes ero
praMHCKO-OpAbIHCKMﬁI BEeKTOp AeATeJIbHOCTIN

The Issue of the Grand-Ducal Status of Vitovt through His
Ukrainian-Horde Vector of Activity

®urypa ButoBTa 10 C1MX MOP OCTaeTCA BaXXHbIM GaKTOpPOM BO BCEX MCCIef0Ba-
HUMAX, MOCBALLEHHbIX UCTOPUN He TONbKO Bennkoro KHaXxecTBa JINTOBCKOro, HO
n nepuoga XIV-XV BB. BuenoMm. OgHUM 3 Ba)KHENLIMX HanpaBneHUn nccnemo-
BaHWI ABNAETCA YKPANHCKO-OPAbIHCKAA NONUTKa ButoBTa — noxanym, ogHa
13 Hanbonee NPOTUBOPEUNBBIX 1 MUGONTOrM3NPOBAHHbBIX CTPAHUL, TOW UCTO-
puvn. U, UTo Ba’KHO, XOTA Ha CerogHs HabsloaaeTCs OXUBIEHNE NHTEPECA MEH-
HO K 3TOMY HamnpaBfieHUI0 MONUTMKM BUTOBTa, BCe e 60Orbliee KOMMYeCcTBO
BOMPOCOB OCTAaeTCcs HepacKpbiTbiMu. C OAHOM CTOPOHbI, MOXeM HabsoaaTb
BBEJEHMEe JOMOSHUTENbHbBIX UCTOYHMKOB B Hay4YHbIi 0O60POT, NosABEHME XO-
powux paboT, HO NpK 3TOM OCTaeTcA Npobnema pPacKkpbiTUA 3aragky — Tak B
yeM Xe rnaBHana cyTb AnA ButosTa 1 B Lenom agnHactum feAMMHOBMNYEN, 3TOTFO
BEKTOpa MONNTUYECKON feATENbHOCTMU.

o moemMy MHeHWIO, rmaBHbIM OrpaHNYUTENIEM NMOHMMAHUA BaXXHOCTU
YKPaNHCKO-OPAbIHCKON MNONUTUKKM, ABNAETCA BOCMPUATME UCTOPUU CKBO3b
COBpPEMEHHYI ncuxonoruio u mupoBos3peHne. COOTBETCTBEHHO Cpasy
NOABNATCA COMHEHNWA B OTHOLLEHUN KOHTYPOB FPaHuL MeXay rocyfapctaamu,
MacwTaba noxofo., gemorpadpuuecknx MUrpaunin 1 T.n. Yto rosoputb, ecnm
[aXke rMaBHbIN MU TON SMOXM O TOM, UTO BUTOBT OyATO Obl MPOrHaN KHA3EN
C YKPAVIHCKMX KHAXECTB M CaMU KHs>KeCTBa MPeBpaTui B 006/1acTy KMUBET A0
CErOAHAWHNX AHEN. XOTA caM 3TOT CIOKET Haubosiee SIPKO MPOTMBOPEYUT
TEM AMHACTUYECKMM W MPaBOBbIM OTHOLIEHWAM, KOTOpPble COCTaBAAAM TOT
nepuof npowsnoro, nmeHyemoln Mo3gHum CpepHeBekoBbem! M MmeHHO B
OaHHOM KJlto4Ye Mbl MOXKeM OKOHYaTeIbHO peLlnTb BOMPOC B3aMMOOTHOLLEHWI
ButoBTa c irannom n CBnapurannom, a Tak»ke noyemy MMeHHO Mo OTHOLLEHWIO
K NepBOMY OH BbIHY>X[leH Oblf1 MOCTEeNeHHO BO3BOAWTbL CBOW CTATyC BEIMKOrO



KHA3A, Npy TOM, 4TO Araino ¢pakTMYecKkn He MMesN BNacTu Ha CBOEWN POAUHE,
a BTOPOW NpeAcTaBNAN Cepbe3Hy OMacHOCTb, XOTA TaK »e He obnapgan, Ha
nepsbl B3rNAL4, 4OCTaTOYHOM CUON.

firanno 6bin He NPOCTO HaclIeAHUKOM BENIMKOro KHA3A Jlntosckoro. Mo
MATEPUHCKOW NIMHMX OH 1 ero 6pat CBUAPUranno 6bin TaKUMK XKe NPAMbIMA
NOTOMKaMW BENIMKOTO KHA3A TBepcKoro u... kopona laHuna! Yero Tonbko ctout
peleHue franno otobpatb y Oegopa JliobapToBrya BonbIHCKOrO KHAXKeCTBa
NMWb Ha TOM OCHOBAHWW, YTO ITOT KHA3b POAWICA He OT HacnedHWLbl
PomaHoBMYEN, a OT POCTOBCKOM KHAXHDbI.

B 31mx ycnoBuAx BuTOBT mmen [OBOMbHO MNpu3payHble MpPaBOBble
OCHOBaHVA AnA CBoero npasfieHMA. [axe ero MoroHs, Ha NepBbiX Mopax
n3obparkana rnewiero BoMHa. B To Bpems Kak HeKOTopble BOIOPOAHbIe OpaTbs,
npaBuBLUNE B YKPAVHCKMX KHAXECTBAX, Y>Ke MCMONb30Bau MOJHYIO NMOTOHH.

MmMeHHO C 3TuM «cTaTycHbiM» 6araxom BuTOBT nopowen K cBoemy
nepBOMY MPaBfIEHMIO He B INTOBCKOM aHKJaBe, a UMeHHO BonblHu. VI nmeHHO
TYT BWMTOBT 3HaunTeNbHO MeEHAET CBOE MOJSIoXKEeHWe AONA COBPEMEHHUKOB
6narogapsa nomoneke cBoell Aouyknm Codum C HacnegHMKOM MOCKOBCKOIO
npecrtona Bacunuem. bonee Toro, 4To BaXXHO 0COOeHHO Ans 6yayLien NoANTUKN
BuTtoBTa — MOCKOBCKME KHA3bA OTHOCUINCH B NONUTUYECKOM Nnanutpe EBponsl,
K BnacTHbiM Kpyram 3osiotori Opabl (x0T AaHHbI GaKT U 6one3HeHHO
BOCMPUHUMAETCA POCCUNCKOM nctopuorpaduen). K cnosy, iMeHHO Ha BonbiHu
BUTOBT monyyvaer elle oauH 3NeMEHT «BEJIMKOKHAXKECKOW» BNacTu, a UMEHHO
KHAXKECKYI0 KaHuenapuio PomaHosuyen.

Mcxopa us BblleyKa3zaHHOro, clieayeT No-HOBOMY B3MIAHYTb Ha MO3ULAN
n yctpemneHus Butosta nocne cmeptu CKupraibl. BUTOBT 6bICTpO 3aHMMaeT
YKPaMHCKMEe KHAXKeCTBAa M aBTOMATMYeCKM MoNyyaeT MpaBo ObiTb KHA3EM
«JIMTOBCKNM 1 KNEBCKMUMY, KaK ero Ha3blBaeT netonucel, Teepckon. OueBnaHo,
UTO KMEBCKMI» TYT BbICTYMAeT CUHOHUMOM «PYCbKUI». Takum o6pa3om ButosT
CMOT MONyYnTb T€ MEXaHW3Mbl, KOTOpble AaBajiv €My MpPaBO BbICTynaTb Kak
CYBEPEHHbI MOHApX, PaBHbI, B MEPBYI0 ouyepefb, CBOeMy Ky3eHy Aramo:
KaHuenApwua, ABOpP, COCTOAWMIA W3 MpeacTaBuTenei poaosB leanMMuHOBUYEN
n PlopukoBnYer, BrafeHNe YKPAUHCKUMU KHa»KecTBamu (YepHUroBCKmM,
Crapopy6ckum, Horopoga-CeBepckum, BonbIHCKMM, YacTUUHO MMOgonbCkum 1
rnaBHoe Knesckunm) n Knes Kak LieHTp NpaBoCiaBHOW MUTPONOAUU... A umeHHo
B 3TOT MOMEHT nepef KencTyToBuYem OTKpPbIBAOTCA HOBbIE FOPU3OHTbI, MPUYEM
TaKOro YPOBHS, KOTOPOro HE UMeN HW OfUH COCEAHUI XPUCTUAHCKNI NPaBUTESb.



ObpalweHne ToKTambiwa 3a nomowbio K BuToBTY, dakTuyecku
noaHAno BWToBTa Ha ypoBeHb «TaTapCKOro umnepaTtopar. B ganbHewwem,
Korga BMTOBT U3 colo3HMKA cTaHeT GaKTMYeCKM Clo3epeHOM (MCnosb3yto
JaHHbI TEePMUH K3 eBpoMnenckoro d¢eopanbHOro npaBa C HEKOTOPOWN
Jofiell YCNOBHOCTW) onpefeneHHON 4acTv YMHrn3naoB, ero nonoxeHue
KaK NpaBuTeNs CTaHeT abConTHO CTabunbHbIM. bonee Toro, paclimMpeHue
CBOEro [BOpa WMMEHHO 3a cyeT YMHrM3nmgoB, OPAbIHCKUX KHA3EW TakXKe
OyZeT JNormyeckrm npoposiKeHrem GOPMUPOBAHUA BENMKOKHAMXKECKOTO
ctatyca. OMHaNoM »e faHHbIX NPOoLEeccoB cnedyeT cuntaTtb GopmMupoBaHme
OOLNH 13 Yncna KapanmMoB 1 INTOBCKUX TaTap, Kak YacTu opAblHCKOro M1pa,
nepeHeceHHOro B JIMTOBCKMI JOMEH.

B 3aknioyeHune cnegyet OTMETUTb, YTO UMEHHO BOCMPUATUE MOJIUTUKN
ButoBTa B HanpaBneHUM YKpaumHCKUX KHAKecTB U 3onoton Oppabl, CKBO3b
nNpuU3My MCUXONOTUN N MUPOBO33PEHUA CPeHEBEKOBbA, C €ro MOoHATUEM
«AWHACTUYHOCTU» W «MPOUCXOXAEHUSA» [aeT BO3MOXHOCTb pPacCTaBUTb
n3BeCTHble $aKTbl B WX JIOTMYECKOM NopAdke M MPOACHUTb Te€ WAW WHble

npo6nembl nctopun BpemeH MosgHero CpeiHEBEKOBbA.



dr hab. Andrzej Drozd

Uniwersytet Warszawski / University of Warsaw

Akwarela Franciszka Smuglewicza z 1785 r. ,Meczet
Tatarow i ich nabozenstwo”: pierwsze malarskie
przedstawienie meczetu i Tatarow polsko-litewskich

Watercolor by Franciszek Smuglewicz from 1785 “The
Mosque of the Tatars and Their Service”: the First
Depiction of a Mosque and of the Polish-Lithuanian Tatars

At the end of the 18t century, the first depiction of a mosque and of the Polish-
Lithuanian Tatars was created — a watercolor by the popular artist of historical
and religious painting of the King Stanistaw August Poniatowski’s era and the
founder of the Vilnius painting school, Franciszek Smuglewicz, “The Mosque
of the Tatars and their service”. Made in sepia and ink, despite its small size, it
shows with great precision the interior of the mosque in tukiszki near Vilnius
and the praying Tatars there. For a long time it was dated to 1781, but in the
light of the current findings on the life of Franciszek Smuglewicz, | move the
date of the watercolor from 1781 to around 1785. It is an excellent iconograp-
hic document containing many reliable details, such as the Tatar clothes, the
imam’s outfit, their prayer gestures and items used during prayer (tespih, pra-
yer book), minbar with forms borrowed from rococo church furniture, spatial
arrangement of the prayer room, longitudinal division of the interior of the
mosque into a male and female hall separated by a wall with a sight gap cove-
red with a curtain, stripes stretched on the floor cloths used instead of prayer
rugs, candlelight, prayer benches for the disabled. For the first time (and the
only time, until the photographic documentation from the 20" century), a reci-
pient who had no direct contact with the Tatars could come into contact with
their religious practices and the interior of the temple. This watercolor was not
widespread for a long time. Along with twenty other similar views of Vilnius, it
was included in an album that belonged to the first half of the 19* century. In
19t century to the Jaszczotd family from the Kingdom of Poland. In 1843, the
lieutenant of the corps of engineers of the Russian army, Jan Jaszczotd, made
it available to prof. M. Homolicki in Vilnius, who described the contents of the

/’74% .l‘@l
=5} [N
é 20 }
£t o) L 273



album, a watercolor depicting a service in an arch mosque, but discussing it
with few words only. Later, the Jaszczotd album found its way to the collection
of Emeryk Hutten-Czapski at the National Museum in Krakow. Only then (in
1912) the watercolor could reach a wider audience, as it was published in black
and white photographic reproduction. It is worth adding that the entire album,
including the discussed view of the service in tukiszki, was commissioned by
Prince Adam Kazimierz Czartoryski, the curator of the Vilnius scientific district
at the time.



dr. Stanistaw W. Dumin (Ctanncnas lymunH)

WNcTopuko-PopocnoBHoe ObuiectBo B MockBe / Historical & Genealogical
Society in Moscow

KpbiMmcKkoe o6wecTBo nutoBckux tatap (1918-1919)

Crimean Society of Lithuanian Tatars (1918-1919)

B rogbl MNepBoii MUPOBOW BOMHbI MHOTME JIMTOBCKME TaTapbl ObiN BbIHYKAe-
Hbl MOKUHYTb POAHbIE MeCTa U B KauecTBe 6exeHLEeB OKa3anncb B Pa3fiiHbIX
rybepHusax Poccuiickor umnepun. OgHa 13 KPYnHbIX TMTOBCKO-TaTapCKnx ob-
W1H cdopmmupoBanach B Kpbimy, rae B 1918 r. HeKoTopble NpefCcTaBUTENN STON
rpynnbl 3aHUManu BbiCLUNE NPABUTENbCTBEHHbIE MOCTbl B KPbIMCKOM KpaeBOM
npaBUTeNbCTBE, KOTOPOE BO3MMaBW/1 MX COOTEYECTBEHHUK reHepas-NenTeHaHT
M.A. CynbkeBunu.

B ceHTA6Ope 1918 I. rpynna NMTOBCKUX TaTap BO rnaBe ¢ Myctadoi LyH-
KeBuuyem (bpatom byayuiero mydtus Peum NocnonmToi) npoBena yuypeantenb-
Hoe 3acefaHve KpbiMCKOro obLiectBa NMTOBCKMX TaTap, OpraHv3auum, npu-
3BAHHON 3alULATb UHTEPECHI INTOBCKO-TAaTAPCKUX OEXEHLIEB U NepeceneH-
ueB. ObLiecTBO BO3r1aBu KOMUTET NoA NpeaceaatenbctBom M. LLyHkeBMYa.

[loKyMeHTbl 3TOro oO6LEecTBa, COXPAHUBLUMECS B aPXUBHOM QOH-
e KpbiMcKko-TaTapcKkol HauumoHanbHon aupektopuu [FTA Pecny6nuku Kpbim.
®. P-993. On. 1. [. 215. (86 nn.)] OBOMBHO NOAPOOHO OTPAXKAOT ero AeATesb-
HOCTb C CeHTAGPA 1918 Mo Havyano 1919 .

Llenn n 3agaum HoBol opraHm3auum 6biam chopmynmpoBaHbl B COCTaB-
NEeHHbIX B OKTAGPe 1918 I. 06paLleHUsx Ha Umsa npembep-muHucTpa M.A. Cynb-
KeBunYa, BoeHHoro mnHuctpa A.C. MUNbKOBCKOrO U MUHUCTPA IOCTULNIN CEHa-
Topa A.M. AXmaTOBUYa, N3OpaHHbIX €e MoYeTHbIMU YieHamu. HasbiBaa Kpbim
poavHou cBoux npefkoB, O6WECTBO OTMEYano, UYTo «CUsbHOU MOpPasibHOU
noddepxkol s8/19emcs 0/18 HAC CO3HAHUe MOo20, YmMo 0J1A JIUMOBCKUX mamap 8
3MoMm Kpde He MoJIbKO Hem HUKAKUX 02paHuyeHul, a 4Ymo, Hanpomus, omoeJsib-
Hble npedcmasumeJiu U3 Hawel cpedbl 8bI0BUHYMbI HA CaMble 8aKHble nocmsl [o-
cy0apcmeeHHoz20 YnpasieHus».

MNMocne otcTtaBky NpaButenbcTBa CynbkeBuya (15 HoAbpsa 1918 r.) Obule-
CTBO [JOBOJIbHO aKTUBHO B3aVMOAENCTBOBANIO C HOBOW TaTapCKOW afMUHNC-
Tpauuen Kpbima. Yke B Hoabpe 1918 1. oHO Benio neperoBopsbl ¢ MNapnameHT-
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CKOW KOMUCCHEN 1 C APYTMMU OpraHn3aunsamMm 0 BO3MOXKHOCTU nNpefocTasrie-
HUW NUTOBCKUM TaTapam MpaBa y4yacTuva B Bbibopax B KpbIMCKWIA TaTapcKui
HaLMOHaNbHbIA NapnaMeHT. HoO OCHOBHOM M caMOW HacCyLWHOWN 3afjayven, Kak
BMHO 13 Nepenncky, Obiia opraHusayusa nomolym 6exeHuam. O6uwectso Be-
N0 CMNCKM NNTOBCKMX TaTap, OKa3aBlumxca B KpbiMy (415 ux perncrpaumm obi-
na paspaboTtaHa 1 pacnevyaTaHa Ha rektorpade aHkeTa — «<OnNpocHasa KapTou-
Ka»), COCTaBNANO CAVCKY JINLL, >KeNarLWmnx NoCTyNnUTb Ha Cy»KO6y (B YacTHOCTH,
B dopmMmumpyemyto ANTUHCKYIO YpaBy) 1 Bbl4aBasio M COOTBETCTBYIOLLME PEKO-
MEeHZAUW, BeJIO CNCKX feTel (Hanprumep, feBOYEK 13 6efiHbIX CEMEN), HYX-
[aBLUMXCA B YCTPOWCTBE B TaTapcKue Wwkosbl Kpbima, obpatanocs B Cumde-
POMOJIbCKYIO FOPOACKYIO YNpPaBy, U3yyasi BO3MOXHOCTb NPUOOpEeTEHA NINTOB-
CKVMMM TaTapamm cBO6OJHbIX FOPOACKMX YUACTKOB 3eMv, AeNIerMpoBasio CBO-
ero npeactasutena B [loneuntenbCckuim KommTteT Npu TaTapCcKom yUnTenbCkom
cemuHapun. B koppecnoHaeHuun O6LecTBo NCNOb30Baso WTaMM U KPYriyto
neyatb C Ha3BaHMEM Ha PYCCKOM fA3blKe, C apabCKon HaAMuCbio 1 n3obparke-
HueM nyKa (TpaguLNOHHOW TaTapCKoW repanbAnyeckori amonembl) B LLeHTpe.

OueBugHo, O6LLeCTBO 6bINO BbIHYXKAEHO NPepBaTh CBO AeATENIbHOCTb
B anpene 1919 r,, nocne okkynauum Kpbima KpacHoi apmuen, n y»e He B0306-
HOBWJIO ee NocJie U3rHaHma 6onblieBUKoB benoin apmuent B noHe 1919 r. MHo-
rvie IMTOBCKUE TaTapbl y>Ke B TO BpeMs MOKMHYNM Kpbim 1 3aTem cymenu Bep-
HYTbCA B pofHble MecTa. TeM He MeHee, HEMPOJOIKUTENIbHbIA OMbIT CO34aHNA
B KpbIMy NMTOBCKO-TaTapCKOW 06LeCTBEHHOW OpraHM3auum, Npr3BaHHONM 3a-
WMLaTh UHTEpPeChl 3TON rpynmnbl, HECOMHEHHO, 3aCyXUBAET BHNMaHMA, a He-
KOTopble uneHbl KpbiIMcKoro ob6uiectsa NMTOBCKMX TaTap (Hanpumep, Anu Bo-
POHOBMY) BMNOC/EACTBUY UTPaNv BUAHYIO POSib B IMTOBCKO-TAaTapPCKMX OpraHu-
3aUuAxX B MexkBoeHHo Peun MNocnonutomn.



assoc. prof. dr. Hiiseyin Durgut

Canakkale Onsekiz Mart Universitesi / Canakkale Onsekiz Mart University

Litvanya Tatarlarina Ait El Yazmalarindaki Tiirkce
Metinlerde S6z ici ve S6z Sonunda Unlii Tiiremesi
Uzerine

On the Vowel Epenthesis and Epithesis in Turkish Texts in
the Manuscripts of Lithuanian Tatars

Bir kelimenin asil biciminde bulunmayan bir Ginltinun ¢esitli sebeplerle o keli-
meye ilave edilmesine Ginlu tiremesi adi verilir. Morfolojik bir nedeni olmayan
ve genellikle soyleyisi kolaylastirmayr amaclayan tnlu tiiremesinin s6z basi,
sz ici ve s6z sonunda olmak lzere (¢ tiirt vardir. Tlrkcede sz ici ve s6z sonu
Unlu tiremesinin nedenlerinden birisi, Tlrkgcenin hece yapisina uymayan alinti
sozlerde soyleyis zorlugunu ortadan kaldirmak ve alinti sézleri Turk¢enin hece
yapisina uydurmaktir. Bilindigi Gzere Tirkce kdkenli sozlerde ancak belli Ginstiz
ciftleri bir arada bulunabilir. Bu nedenle Tiirk¢cede s6z sonunda bulunmayan
Unsuz ciftlerine sahip alinti sézlerde so6z icinde Unli tlremesi yaygin olarak
karsimiza cikar. Oncelikle konusma dilinde ortaya cikan bu tinli tiremesi za-
manla Olclnli dile de gegebilir. Tirkcede s6z sonunda Unliu tiiremesi ise s6z
icinde Gnlu tiiremesi kadar yaygin olarak gériilmez. S6z sonu Unli tiremesi
daha ¢ok agizlarla sinirlidir ve 6l¢tinlt dile ge¢mis 6rnekleri pek azdir. S6z so-
nunda Unli tliremesi, bazi Tirk lehcelerinde Tiirkiye Tiirkcesine gore daha faz-
la gériilen bir ses olayidir. Ozellikle alinti sézlerde gériilen s6z sonunda (nli
tiremesi, Turk dilinin ses diizenine uymayan yabanci kékenli sézlerde sdyleyis
kolayhgi saglar. S6z sonu Unlu tiremesi, Tirk¢ede s6z sonunda bulunmayan
Unsiz ciftlerini bulunduran alinti s6zlerde ortaya ciktigi gibi s6z sonunda ikiz
Unsliz bulunan alinti sozlerde de ortaya cikar.

Litvanya Tatarlarina ait el yazmalarinda bulunan Tiirkce metinlerde s6z
sonunda Unlu tiremesi 6rneklerinin daha yaygin oldugu goze ¢arpmaktadir.
Ozellikle kitab tiirtindeki el yazmalari icinde yer alan Eski Anadolu Tiirkcesi dé-
nemine ait mira¢ metni ve bazi siirler bu konuda 6niimuize zengin bir malzeme
sunmaktadir. Bu metinlerde, Tiirkceye Arapca ve Farscadan ge¢mis olan alinti
sozlerde soz ici ve s6z sonu Unli tiremesi ornekleri ilging bir sekilde ikili olarak
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karsimiza ¢cikmaktadir. Yani ayni alinti kelimenin hem s6z i¢i hem de s6z sonu
Unlu turemeli olarak kullanildigini goriyoruz. Bu bildiride, Litvanya Tatarlarina
ait el yazmalarinda bulunan Tiirkce metinlerde goriilen séz ici ve s6z sonu unli
tiremesi olaylariincelenecek ve s6z sonu tinli tiiremesinin bu metinlerde daha
fazla gorilmesinin sebepleri tartisilacaktir.



prof. dr hab. Marek Dziekan
Universytet £édzki / University of Lodz

Magia mitosna w chamaile Aleksandrowicza

Love Magic in the Khamail of Alexandrovich

W kulturze muzutmanskiej ,biata magia” zajmuje szczegdlne miejsce.
Choc jest przez islam zakazana, to jednak istniejg takie jej dziedziny, ktére
stosowane sg od wiekéw i okazuja sie silniejsze niz oficjalne zakazy. Do nich
nalezy magia ochronna i magia mitosna wchodzace witasnie w zakres ,biatej
magii”, nieszkodzacej ludziom. Metody magii mitosnej stosowane byty w kul-
turach muzutmanskich ,od zawsze” i wiaczaty w swoj zakres zaréwno elemen-
ty przed- i pozamuzutmanskie, jak i zwigzane z islamem. Metody te obejmuja
zaréwno fizyczne czynnosci, jak i magiczne formuty uwzgledniajace elemen-
ty muzutmanskie (to wtasnie one najczesciej wywodzg sie z islamu - por. np.
at-tibb an-nabawi - ,medycyne prorocka”), a takze teksty zrozumiate tylko dla
waskiej grupy specjalistéw od magii. Byty to zatem amulety, talizmany (talsim),
kwadraty magiczne oraz specjalne formuty (rugya - ,zamawianie”) i modlitwy,
a takze ciggi ztozone z liter i tajemnych znakéw znanych z klasycznych ksiag
magicznych. Wszystkie te elementy znajdujemy w mitosnej magii Tatarow
polsko-litewskich. W chamaile Aleksandrowicza, XIX-wiecznym rekopisie prze-
chowywanym obecnie w bibliotece Wydziatu Orientalistycznego Uniwersyte-
tu Warszawskiego, wystepuje 13 przyktadéw magii mitosnej. Metody te zostaty
zapisane na s. 102-106 rekopisu. W swoim wystapieniu dokonam prezentacji
tych tekstow transkrybujac je z zapisu pismem arabskim i opatrujac odpowie-
dnim komentarzem kulturowym i religioznawczym. W procesie badawczym
podejme takze probe znalezienia ewentualnych zrédet i analogii do stosowa-
nych przez Tatarow metod i formut zaréwno w dawnych tekstach arabsko-mu-
zutmanskich, jak i w zwyczajach oraz wierzeniach ludowych Polakéw i innych
narodéw Wielkiego Ksiestwa Litewskiego.



dr. Marat Gibatdinov (Mapart l'm6atguHoB)

NHcTuTyT nctopum umenn LWurabytanHa MapgkaHu Akagemny Hayk
Pecny6nukun TatapcTtaH / Marjani Institute of History of Tatarstan Academy of
Sciences

Tatapckue o6wecrtBa B BunbHioce n Bapwase B 1937 r.
(no maTtepuanam raserbl «Munnu 6anpak»)

Tatar Societies in Vilnius and Warsaw in 1937 (according
to the Materials of Newspaper “Milli Bayraq”)

B paboTe npepnctaBnieH MaTepuan O [eATeNIbHOCTM TaTapcKux obLliecTs
B BunbHioce n Bapwase B 1937 r. [1pn ee HanncaHuUM aBTOPbI CCbINIAIOTCA Ha
ny6nvkaumm Tatapckon rasetbl «Munnu 6anpak» («HaumoHanbHoe 3Hamsy),
KoTopasa Bbinyckanacb B 1935-1945 rr. B ropoge MykKAaeH, OpraHn3aTtopom,
rMaBHbIM PEAAKTOPOM U UAEWHBIM BAOXHOBUTENIEM KOTOPOW Oblsl M3BECTHBIN
TaTapPCKMI NrcaTesb 1 06LWeCcTBEHHbIN aeAaTenb Masa3 Mcxaku.

C 1920 r. I. Nicxakm HaxopguTtca B amurpauumn. B 1927 r. oH nepeexan B
Monbwy, roe ocHoBan «KomuteT Mgenb-Ypan», Ben YpoKM TypeuKoro A3blka
Ha BocTouyHOM ¢aKynbTeTe BaplaBckoro yHuepcuteta. . Mcxakm Takxe
yyacTBOBan B fieATeNbHOCTN opraHm3aunn «lpometen». B 1937 r. B Bapwase
6bl710 NPOBEfEHO TOPXKECTBO, NOCBALWEeHHOe 40-neTHeMy tobunet nucatens.
C NoNbCKOWM CTOPOHbI €ro No3apaBnAan AUpPeKTop BocTtokoBeaueckom WKosbl
npu BoctouHom nHcTtutyTe B Bapwase Onbrepp lypka, ceHatop C. Cegneukunii
n ap.

OgHMM 13 aBTOPOB CTaTel, MOCBALWEHHbIX TaTapaM W TaTapCKUM
opraHmzaumsm B [onblwe B rasete «Mwunnu 6Ganpak», ABnAAeTCA
A60ynna 3uxHu Colican (1905-1983), N3BECTHbIN KPbIMCKOTAaTaPCKMIA YUYEHbI
N OOLeCTBEHHbIVI AeATeNb, MOC/AE OKOHYAHWA UCTOPUYECKOTro ¢aKynbTeTa
KpakoBCKOro yHuMBepcuTeTa 3alMTMBLUNA [OKTOPCKYIO AuccepTaunio B
Monble. OH BmecTe ¢ I Vicxakn npvHMMan akTMBHOE yyacTue B MONUTUYECKON
[eATeNbHOCTH, B TOM Ymcie 1 B paboTte 06LwecTB, OpraHN30BaHHbIX KPbIMCKAMU
TaTapamu 1 TaTapamm 13 Bomxcko-Ypanbckoro permoxa.

B pabote nonuTmyeckoro knyba «[lpomeTei» yyacTBOBanNU, BMeCTe
C npepcTtaButenaMmu TypkecTaHa, Kpbima, YKpawuHbl, Benopyccun, Ky6aHu



N AOHCKMX Ka3aKoB, TakXe 1 TaTapbl. B Bapwase Bbinyckanca XypHan Ha
TaTapckom A3bike «Munnu ton», pegakropom kKoTtoporo asnanca [ Mcxaku.
B Monblie TaTapckme sMuUrpaHTbl oTMmeyanu [JeHb namATh — B YeCTb MaBLUMX
3awmTHMKoB KasaHu oT Bolck MBaHa lpo3Horo B 1552 r., npoBogunu gpyrue
MeponpuATUA.



assoc. prof. dr. Mykhaylo Yakubovych
Albert-Ludwigs-Universitat Freiburg / University of Freiburg

Translating the Qur’an among Polish-Lithuanian Tatars:
Historical Tradition or Contemporary Opportunity?

When it comes to the tradition of Qur'anic learning among Polish-Lithuanian
Tatars, usually historical data only is approached as the most important point
for translation issue. Starting from so-called Minski tafsir of 1686 and finishing
with the 19t century interpretations related to the Filomates translation and
its impact to Tatar community, it is mostly about interlinear or partial transla-
tions (tefsir). Nevertheless, the question appears of how this tradition devel-
oped in itself and whether there are any special features could be used for
contemporary translations of the Qur’an into the languages of the area. First of
all, it is about Polish, Belarusian and Lithuanian language; and, to less extent,
Ukrainian and Russian. The study will ask the following research question: how
the discussions over Qur’an translatability as well as various exegetical choices
made by the Tatar translators/exegetes in the past may be used in modern
dealing with Quranic text. Not surprisingly, much of the new translations ap-
pearing in the Eastern Europe belong to confessional paradigms, be it Salaf-
ism, so-called “traditional Islam” (usually, Ashari / Maturidi school is meant) or
any new Islamic movements among Turkish cemaats to Ahmadi Muslims. De-
spite there are some valuable contributions made by such great contemporary
Tatars scholars like lbrahim Kanapacki (his partial translation into Belarusian,
mostly from Russian, appeared in “Bayram” journal) and Musa Czachorowski
(probably the only member of Polish Lithuanian Tatar community, who also
produced his own translation and also from Russian), those interpretation are
far from being the most popular in the respective countries. Comparing some
the new translations into Polish and Belarusian, the study presents some of
the options for the contemporary translators, analyzing all pro-et contras and
proposing future lines of research.
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assoc. prof. dr. Veneta Yankova (BeHeTa flHKoBa)

E6tvos Lorand Tudomanyegyetem / E6tvos Lorand University

BepoBaHuA B Xopoluve 1 NJoXve 4HN y TaTap B
Ho6pyaxe Ny NnoNnbCKO-NNTOBCKUX TaTap

Beliefs in Good and Bad Days among the Tatars in
Dobrudja and among the Polish-Lithuanian Tatars

B noknage npepcrtaBneHbl npeaBapuTesNibHble 3aMeTKM O TPaAMLMOHHbIX BEPO-
BaHVAX U NPECTaBIEHNAX O XOPOLUMX M MAOXUX / CYACTMBbIX N HECYACTHbIX
LHAX, N3BECTHbIX TaTapam B [Jobpyae 1 NoibCKO-NMTOBCKUM TaTapaM. [ns
3TON Lenn aHanu3npyTca BepOBaHWA, CBA3aHHbIe C AHAMU Hegenu (ony6nu-
KoBaHHble B 1969 T. Ha dpaHLly3ckoMm si3bike Medkiope MosioBO B BEHIepCKOM
nsgaHum «Acta Orientalia Academiae Scientiarum Hungaricae») n BepoBaHus
O CYaCTIMBbIX U HECYACTHbIX AHAX U3 XaMauna AnekcaHOpoBUYa, TaTapckas
pykonucb XIX B. (Dziekan 2016). OH1 gononHeHbl MaTepuanamu MoseBbIX UC-
cnepoBaHuin B bonrapckon Jobpygxe. Mo cBoei Npupoae 3TO YCTHbIe U Nu-
CbMeHHbIe TEKCTbI, UMetoLL e NPaKTMYeckoe Ha3HayeHre U CBA3aHHble C Momny-
NAPHLIMU FafaHUAMK N MPOrHOCTUYECKMIU NpakTukamu. O6o3HaueH o06bem
pa3peLleHHbIX UK 3anpeLleHHbIX AeNCTBUIA B ONpeAeneHHble AHU, a Takxe
060CHOBaHMeE 3TOro C MOMOLLbIO COObITUI U TIMYHOCTEN 13 UCTOPUU NCSTaMa B
COOTBETCTBUM C TEM, YTO HanrcaHo B CBaALeHHOM KopaHe. OHM oTparkatoT Tpa-
OVLMIOHHbIV 06pa3 XKMU3HU 1 KaneHJapHble BepoBaHWA NPoCTbix nogein. MNpeg-
MPUHSATa NOMbITKa CMCTEMATU3MPOBaTb Pa3peLleHHble / HefonycTMble BUAbI
[eATeNbHOCTN B ONpefeNieHHble AHU, CBA3aHHbIe C CeNIbCKUM XO3ANCTBOM, Ce-
Mbel, cBaAb0oN, pofamu, nNyTewecTBUAMU, 601e3HbI0, CHOBUAEHUAMA U T. I.
MyTem nx cpaBHUTENBHOIO aHaNM3a BbIABAAIOTCA NPOABAEHNA TaK Ha3blBaEMO-
ro «<HapOAHOrO MCIaMay, CBA3N C OOLLETIOPKCKUM 1 BCEUCIAMCKUM Hacefmem,
OUYepUMBAETCA POJIb KOHTEKCTOB BankaHCKOW 1 6anTUincKomn KynbTyp.
MpepnonaraeTca, YTO TO, YTO COXPAHMIIOCH OT BEPOBaHWIA TaTap B [Job-
pyake 1N NONbCKO-IMTOBCKMX TaTap, OTpakaeT COOTHOLLEHME MeXaYy YCTHbIM
N MMCbMEHHbIM CNOBOM: ANA TaTap B [Jobpyarke 3TO cKopee yCTHas, noBcef-
HeBHas BepcuA, B TO BPeMsA Yy MOJIbCKO-NIMTOBCKMX TaTap BUAEH MUCbMEHHbIN
NMepBOUCTOYHMK. B nepcnekTuBe mccnefoBaHUsA €CTb BO3MOMHOCTb UCKaTb
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cnefbl PacnpoCTPaHEHUS MUCbMEHHbIX MICTOYHMKOB aHaAJIOTMYHOr0 XapakTepa
Ha bankaHax. Takxe, UTOObl BbIABUTb YHMBEPCAsbHbIE M3MEPEHUS BEPOBAHUIA
B XOPOLLME 1 MOX1e AHW, MOCKOSbKY MOXOXNe BePOBaHUA M3BECTHbI CPean
APYTUX STHUYECKUX FPYNM U KOHbeCcnin,



assoc. prof. dr. Zorina Kanapatskaya (3opuHa KaHanaukas)

benapycki g3apxayHbl negarariyHbl yHiBepcCiTaT imA Makcima TaHka /
Belarusian State Pedagogical University named after Maxim Tank

HaunoHanbHoO-pennrnosHoe Bo3poxaeHue
6enopyccknx Tatap B KoHue XX - Hayane XXI BB.

National and Religious Revival of the Belarusian Tatars in
the Late 20" - Early 21 Centuries

WcTopua Tatap Ha 3emnax benapycu HacuutbiBaet 6onee 600 net wu
HeoTAeNMMO CBA3aHa C UCNaMCKoW penurven. B pesynbrate gnutenbHOro
NPOXMBAHUA B HOBbIX YCJIOBMAX, TaTapbl YTpaTUIM POAHOW A3bIK U Aa)ke
CMEHUNN XO3AWCTBEHHbIN TWUM [eATeNbHOCTU. EAUHCTBEHHbIM (daKTOpOM,
MO3BONMMBLUMM M36eXKaTb aCCUMWIALUN B OKPYXXEHUWU 3HauuTenbHO 6onee
MHOFOYMC/IEHHbIX 3THOCOB, CTan ncaam. HecMoTpA Ha pasnunyHble coLmanbHO-
NONNTUYECKME MOTPACEHNSA, BOVHbI, NEPUOALI PENIUTMO3HbIX FOHEHWIA, TaTapbl
CYMenun COXpaHUTb PENNTUIO MPeAKOB.

EcTecTBeHHbIM 06pa3om BO3POXKAEHME MUCIAaMCKON Penvurnyi B Hallemn
CTpaHe, HauaBLleecs B KoHLe 80-x rr. XX B. NpoTeKano B TECHOW B3aMMOCBA3Y C
HaLMOHaNIbHO-KYJIbTYPHbIM BO3POXKAEHMEM TaTap, COCTBAABLUMX abcontoTHoe
OONMBbLWMHCTBO MYyCyNlbMaH Ha TeppuTopunM pecnyonukun, dakTmyeckm
npencTasnAs cobon equHbIN NpoLecc.

B ykasaHHOM npoLecce MOXKHO YCJIOBHO BblAeNNTb 3 OCHOBHbIX 3Tana:
C KOHLa 1980-x 1o 2005 1., ¢ 2006 . no 2015 1. 1 ¢ 2016 I. MO HacToALLEE BpeEMA.

Y NCTOKOB ABVMEHUA HALMOHANIbHOTO 1 PENUTMO3HOrO BO3POXAEHUA
6enopycckux Tatap ctoanm Wcmamn MemetoB, Wbparvm KaHamaukwui,
Aky6 fAky6oBckui, A6y-bekup LlabaHoBuy, Wcmann AnekcaHapoBuMY,
Ann  lWarugesny, Marometr  borgaHoBuuy, MycTtada LlabaHoBuvY,
Ncvanmn  WabaHoBuy, MycTtada Pagkesuuy, Anu n tOcyd KpuHuukne,
AnekcaHgp KpuHuuknin, N6parum AnekcaHapoBuuy.

B 1989 r. B MuHcke n [popgHO Oblnn co3paHbl MepBble TaTapcKue
KYNbTYpHO-NPOCBETUTENbCKIME 06l ecTBa, KOTOpble B aBrycte 1991 r. o6beau-
Hunucb B benopycckoe o6beanHeHre TaTap-MycynbMaH «Anb-KuTtab» (B AHBa-
pe 2001 r. nepenmeHoBaHo B benopycckoe obuecTBeHHOe 06beAnHeHME Ta-
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Tap «3uKp ynb-Kntab»), 4To N03BONMNO NPUBNEYDL K ABVXEHUIO BO3POXKAEHUA
HOBbIX aKTUBMCTOB, KOTOPbIE B CBOIO ouepeb NPUBHEC/M € OO0 HOBble naen
1 npepnoxeHus. Mpy 3ToM ynop B HaLMOHaNIbHOM BO3poXAeHun Obin caenaH
Ha n3yyeHune 6oraToro UCTOPUYECKOro NPOLUIOro NPEeAKOB U UX JOCTUXKEHUIA.

AKTVBHaA [eATeNbHOCTb B YKa3aHHOM HarnpaBfieHM pa3BepHynacb B
OpYrnx mectax KOMMakTHOro NPOXMBaHUA TaTapCKoM Aracnopsbl. B yactHocTy,
B 1994 r. B CioHMMe 6bl1 NPOBeieH MeXAYyHapOaHbIN Cbe3[ TaTap, B KOTOPOM
NPVHANN yyacTune rocTy U3 pasHbix yronkos benapycu, a Takxe AHrnun, CLLA,
[Monbwn, Poccun.

MpaKTnyeckn ogHOBPEMEHHO Hayanacb paboTa No BO3POXKAEHUIO Tpa-
OVILVIOHHOW pennrumn 6enopyccknx Tatap — Ucsiama, Kotopas Ha nepBoHavasb-
HOM 3Tane cocoToANa 13 n3yyeHunsa apabckoro andaBuTa, 3HAKOMCTBA C NpPaBU-
NTAMW YTEHMA MONTUTB-«HaMa30B», M3YUYeHUs KOPOTKMX Cyp KopaHa.

B 1992 r. 6b11n 3aperncTprpoBaHbl MyCylibMaHCKME pPenunrnosHble ob-
WuHbl B MrHcKe, TpoaHo 1 HoBorpyake, B 1993 1. B MiBbe. Bcero go 1994 r. 6bino
odburumanbHo 3aperncTtpmpoBaHo 11 MycynbMaHCKKX 06wwmH. B 1994 r. B MuH-
cke coctoanca | cbesn mycynbmaH benapycu, pesynbtatom KOTOPOro Ctano
co3paHuve Pecny6nnKaHCKOro pennrmo3Horo obbeanHeHnsa «MycynbmaHckoe
penurnosHoe obbeaunHeHre B Pecnybnuke benapycb». NepBbiM npepcenate-
nem (Mydptmem) penurnosHoro obbeanHeHNa 6bi1 U3bpaH ypoxkeHel . Kneu-
ka N.M. AnekcaHapoBuu.



prof. dr. Mukhiddin Khayruddinov (MyxuaauHx XaiipyaaunHos)

KpbiMcKnin pecnybanKaHCKMIA MHCTUTYT NOCTAUMIIOMHOIO NeAarorMyeckoro
obpaszosaHua / Crimean Republican Institute of Postgraduate Pedagogical
Education

Ucmann NacnpuHcknni - Bblaaowmincsa
KpbIMCKOTaTapCKUin neparor u npoceBeTuTenb

Ismail Gasprinsky — an Outstanding Crimean Tatar
Teacher and Educator

Mcmaun Myctada ornbl FTacnpuHcknn (KpbimckoTart. ismail Mustafa oglu Gas-
prinskiy (Gaspirah), Mcmaun FacnpuHckni (facnbipansl); 8 (21) mapta, 1851 —
11 (24) ceHTAbGpPA 1914) — KPbIMCKOTATapPCKUIN VMHTENIeKTyan, NpoCBETUTENb,
nspaTenb Y NOAUTUK, MONTYYMBLLMI LUIMPOKYIO N3BECTHOCTb He TONIbKO B Poccuu,
HO 1 B MMpe.

AKKYMynupya OOCTUXEHUA NepefoBON Mefarormyeckor npakTUKK
EBponbl, V. lacnpuHCKWIA BBICTYNW B KAaYeCTBE Bblpa3nTena HeobXxo4nmocTu
COLMaANbHO-3KOHOMMYECKMX MepeMeH B CcTpaHax Boctoka. ®eHomeH
W. TacnpuHckoro He cnyyaeH. icmann-6en facnprHCKUn ABMACA CUMBOJIOM,
reHepaTopoMm, MUICTOYHNKOM HOBbIX Maeln N HoBOW GrUnocodCKom KOHLenL My,
OCHOBaHHOW Ha HeHacunumn B rnobanbHOM MaclwTabe, Ha 6e30roBopoyYHOM
CNaBsAHO-BOCTOYHOM COrflacuK, Ha NPUHLMMNAX cCaMoopraHm3aLmy obLecTsa,
OpraHMyecky NPUCyLLUX MyCyIbMaHCTBY.

WN. TacmpuHCKNA BbICTYNan 3a CUMHTE3 MYCY/1bMaHCKOrO Bepoy4eHus
N OOCTVMXXEHUN COBPEMEHHOW HayKu, Co3fan M BO3MaBU [AXaguauctkoe
nefjarornyeckoe ABUXKEHMWe, HanpaBfeHHOe Ha nepexop OT KOHdeccroHanb-
HOIO U POCCUICKOTO FPa)KAaHCKOro 06pa3oBaHUs K CO34aHI0 HAaLMOHaIbHOTO
— CBETCKOro 06pa3oBaHus.

B meparorvike W. facnpuHCKWin 6bin CTOPOHHWKOM HOBOFO MeTofa B
00yueHUN: «yCynb anb-gxKaauax. Mo cyTv gena, 310 6611 yX04 OT MEXaHNYECKOro
3ayuMBaHMA TEKCTOB K WX TMOHUMAHUIO W© OCMbBICIIEHNIO, WU3YYEHUIO
NepBOUCTOUYHMKOB.

W. TacnpuHcKnin 6bin ofHMM M3 NOCNefHUX NpeAcTaBUTENeN yUYeHbx-
SHUMKNoneanctoB. Kpyr ero wuHTepecoB Obin upe3BblyaHO wWUPOK. C
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10 anpena 1883 r. oH M3AaBan NepPBYI0 POCCUNCKYIO TIOPKO-CIaBAHCKYIO raseTy
«MepeBoaunkb-TepaknmaHb». OHa ponroe BpemA Oblna egUMHCTBEHHBIM
TIOPKOA3bIYHbIM Mepuognyecknm msgaHmem B Poccum, a ¢ Havanom XX B.
CTaperiwen MyCcynbMaHCKOM ra3eTon B mupe. [a3eTa npocyLiectsoBana noyTu
35 neT u Obina 3aKkpbiTa 23 peBpana 1918 .

Bclo XM3Hb 3aWMLaBWINK UHTEPEChl KPbIMCKUX TaTap, MyCyflbMaH ©
061LeCTB, KMUBYLLMX B YCIOBUAX KOJNIOHWaNIbHOro pabcTBa, ACNpUHCKMI 6bin
OAHVM 13 BbIAAKLWNXCA MblCUTeNen TiopKckoro mupa. KOHECKO o6basun
2014-11 rop rogom Micmawnna FacnpuHCKoOro 3a ero BKjiag B o6pasoBaHue ”
dunocooduto.

CoBpemeHHbI UHTepec K W. TacnpuHCKOMy BbI3BaH Bce 6ornee
paseopayusadrouwelica rnobanusauven un  GoOpPMUPOBAHUEM  DKOJSIOTO-
rYMMaHUCTUYECKOM UMBUAM3AUUKM, Kak HOBOW GOpPMbl  COXpaHeHUs
KYNbTYPHOro pa3Hoo6pa3unsa BO BCEW €ro LieSIOCTHOCTH.



PhD student Gulnara Khayrullina (TynbHapa XanipynnuHa)

MexayHapogaeH LleHTbp 3a KynTypHM 1 HayuHu genHocTtu / International
Research Centre

Musical Instruments of the Turkic Peoples of the Volga
Region and Urals

National musical instruments are part of the culture and history of the pe-
ople. They reflect the characteristics, temperament and mentality of the
people, the conditions for their formation as an ethnos. Variety, rich sound,
unusual melody pattern - all this is created by national musical instruments.
Every ancient musical culture has its origins in ancient rites. Folk music of the
Turkic peoples of the Volga region and the Urals was no exception. Singing
was accompanied by pagan and mystical sacraments, holidays, household
and daily rituals such as hunting, harvesting and much more, including mili-
tary campaigns.

The sound of folk instruments has a specific musical pattern and voice
that distinguishes the musical instruments of the Turkic peoples from other
ethnic groups that have settled since ancient times in the Urals and the Volga
region. This is due to the fact that the Tatars and Bashkirs have always preferred
melodic musical instruments that allow performing a branched, rich melody in
a wide range. Although the list of musical instruments has about fifty varieties,
this article analyzes the most characteristic and ancient ones.

It is impossible to limit the culture of making music only to musical ins-
truments. After all, the Turkic peoples know how to use the possibilities of the
human voice in music. During the performance of traditional melodies, masters
of various vocal techniques are able to so skillfully weave their voice into the
pattern of the melody that the listener is literally hypnotized, not immediately
realizing that this alien sound is created by a human voice. Tatar and Bashkir
ethnic music is melodic, but at the same time difficult both to perform and to
listen to. For a complete and deep acquaintance with it, one must be open to
ancient knowledge and be wise enough to accept it.
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prof. dr. Libertas Klimka

Astronomas ir geodezininkas Antonas Sahinas
(1799-1842)

Astronomer and Surveyor Anton Shahin (1799-1842)

Mokslo istorijoje Antono Sahino pavardé zinoma kaip gery taikomyjy moksly
srities vadoveliy autoriaus. 1829 m. lenky kalba parasyti ,Aukstoji geodezija”
ir ,Matininkysté ir niveliacija” atliepé tuometiniam inZineriniy darby ir instru-
menty pasaulinés raidos lygmeniui, buvo be konkurencijos geriausi Ryty Euro-
poje. Inzinerinés disciplinos Vilniaus imperatoriskajame universitete buvo ple-
tojamos dar Edukacinés komisijos nubréZztomis gairémis. A. Sahino plunksnai
priklauso ir visa eilé straipsniy apie mokslo naujoves, publikuoty leidinyje
,Dziennik Wilenski“. Jis rasé apie laika ir astronominius laikrodzius, Zemés for-
mos nustatymo metodus, numatomus Saulés uztemimus, pasirodziusias nau-
jas kometas, gyvybés galimybe kituose dangaus kiinuose.

Rusijos centriniame valstybiniame istoriniame archyve Sankt-Peterbur-
ge saugomas mokslininko formuliaras — tarnybos lapas bei keletas kity jo as-
menybe liec¢ianciy dokumenty (f. 733, ap. 62, b. 1110). Jy duomenys leidzia pa-
tikslinti kai kurias jo gyvenimo ir veiklos datas. A. Sahinas gimé Vilniuje, mokési
Vilniaus gimnazijoje. Tikétina, kad giminystés rysiai jj tiesiogiai sieja su Vilniaus
totoriy poetu Franciseku Sahinu Sokolu.

1815 m. birzelio 28 d. gabus jaunuolis filosofijos kandidato laipsniu baigé
Vilniaus universiteto mokytojy instituta. 1816 m. gruodzio 27 d. jam suteiktas
ir filosofijos magistro laipsnis. Nuo 1817 m. rugséjo 1 d. A. Sahinas buvo jdar-
bintas Vilniaus universiteto astronomijos observatorijoje padéjéju, mokant 400
sidabro rubliy atlyginima. Jis atlikdavo astronominius stebéjimus; skaité taip
pat ir astronomijos paskaitas universiteto Fizikos ir matematikos skyriuje, pava-
duodamas 1821-1822 m. iSvykusj j uzsienj observatorijos direktoriy Petrg Sla-
vinskj. Nuo 1824 m. spalio 1 d. studijuojantiems tiksliuosius mokslus A. Sahinas
nepertraukiamai désté geodezija, topografija ir niveliacija. Sioms inzinerinéms
disciplinoms badavo skiriama po tris valandas per savaite, o vasarg — po $esias
valandas. Taigi galima manyti, kad bata ir praktiniy lauko uzsiémimy. A. Sahino
zinioje buvo neblogas geodezijos prietaisy kabinetas. Keturi pagrindiniai ka-



bineto prietaisai su achromatine optika pagaminti garsiojoje Reichenbacho ir
Ertelio firmoje Miunchene.

Vilniaus universitetg uzdarius, A. Sahinas prasési paskiriamas j Sankt-
Peterburgo universiteta. Prisipazino blogai mokas rusy kalba, bet galjs déstyti
prancuziskai, kol per metus iSmoks. Taciau ten nesuradus etato, sutiko dirbti
matematikos mokytoju Vitebsko gimnazijoje. Rupinosi i$ Vilniaus universiteto
j gimnazijg issiunciamu mechanikos modeliy rinkiniu. 1834 m. buvo pakviestas
j Charkovo universitetg déstyti naujai ten steigiamus kursus — astronomijg ir
geodezija. Netrukus tapes profesoriumi ir Astronomijos katedros vedéju, A. Sa-
hinas labai stengési jsteigti vilniSkés pavyzdziu nuolat veikiancia observatorija.
Palaikydavo dalykinius rySius su Vilniaus astronomais; sudaré ir isleido Char-
kovo universiteto astronomijos instrumenty kataloga. Gyvenima mokslininkas
baigé 1842 m. lapkric¢io 18 d. savizudybe dél kazkokiy tarnybiniy nemalonumuy.
Rankrastyje liko universitetinis astronomijos vadovélis ir paskaitos apie diferen-
cialinj bei integralinj skai¢iavima.
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prof. dr hab. Izabela Konczak
Uniwersytet todzki / University of Lodz

Mpo6nema xupxa6a B ocmbicneHun Kacuma AMrHa n
Mycbi burnesa

The Problem of the Hijab in the Mind of Qasim Amin and
Musa Bigiev

B 3anagHom Mupe xmpxab paccmatpurBaeTca Kak ocobas dopma yrHeteHus
XEHLUUH, KOTopble, XOTA U CKPbITHO, HO BCE PaBHO MOJIHOCTbIO KOHTPONMPY-
I0TCA MYy>XUMHaMK. B cBA3M C 3TUM MHTEPECHO 06PaTUTLCA K UCTOYHMKAM U MOo-
CMOTPETb, UTO CaMu MyCyJibMaHe iymanu o Xuaxabe, Kak OHU MHTepnpeTnpo-
BaJiM NCTOYHVKM MYCYJIbMaHCKOrO MpaBa, TO €CTb KOpaHWYecKre CTUXU U Xa-
[VCbl, KacatoLmecs 3Toro Bomnpoca, 4s 060CHOBaHUs HEOOXOANMOCTU HoLle-
HUsi 3TO ofdexnbl. MepBbIM MyCybMaHVIHOM, MY6GANYHO BbICKA3aBLUMMCS MO
3ToMy Bomnpocy, 6bin Kacum AmuH (1863-1908) — ervneTckuii I0pucT, M3BeCT-
HbIV TaKXe KaK «KeHCKUI rnaliatamy», aBTop KHUrn «Taxpup anb-Map‘a» (Ocso-
60aeHe XeHWKH, 1899). BTopbiM Y4eioBEKOM, BbICKa3aBLUMMCA MO 3TOMY BO-
npocy, 6oin Myca burves (1873-1949) — TaTapCKuii MbICAUTENb, TEONOT U NONU-
TUYECKUI JeAaTenb, aBTop Tpyaa «KeHLHa B CBeTe CBsALLEHHbIX aAToB 6naro-
poaHoro KopaHa» (1933).

Wcnonb3ya cpaBHUTENbHbI MeTOA AMA aHanv3a cojepaHua o060-
UX MUCXOLHbIX TEKCTOB, NOMbITaeMCA OTBETUTb Ha BOMPOC, Ha CKOJIbKO B3rs-
[bl Ha U30MALMI0 XEeHLUH B apabo-MyCynbMaHCKOM MUpe npeTepnenu Kakve-
NGO N3MEHEHNA C TeYeHneM BpemeHu. Mexay 3Tumu pabotamu, KoTopble Oy-
OyT NpegMeToM aHanu3a, pa3HuLa BO BpeMeHN — bonee TpuaLaTtu feT, B Te-
YyeHne KOTOpbIX B apabo-MyCy/IbMaHCKOM MVpPe MPOU30LLN 3HAUYUTENbHbIE
couManbHO-NONNTMYECKNE M3MeHeHNA. [TpeacTaBnAeTCcA UHTEPECHbIM OTBe-
TUTb Ha BOMPOC, Y4MTbIBAJ S, OCOOEHHO BTOPOV aBTOP, 3T U3MEHEHMA B CBO-
el KHUre, MOBAUAMA I MEHAIOLLAACA PeaslbHOCTb Ha ero B3rNAAbl, Kacatoume-
cA xmaxaba. ABTOp AOKaja K TOMy e MocTapaeTca OTBETUTb Ha cliefyioline
BOMPOChI: ABNATCA /Y BO33peHuA brirnesa fencTBUTENIbHO MPOrpeccuBHbIMY,
KaK 3TO CUMTaloT MHOTMe nccnefoBaTenu; Hackosibko MHeHus burvesa cosna-
JatoT ¢ cyxxaeHnamm Kacuma AMUHa 0 Heo6XoAMMOCTU NPefoCTaB/IeHUA NpaB



MEHLWWHaM; yven nn Myca burrnes couranbHO-NOAUTMYECKME N3MEHEHNA, npo-
n3oweguine B To Bpemda, Hanpmumep, B Tprl,l/lI/I; nosnuAna Jim NUsMeHAKLWaacAa
P€asibHOCTb Ha €ro B3rnAagbl B OTHOWEHUN COKPbITUA MYyCYyNIbMaHCKUX KEHLLNH.



dr Artur Konopacki

Uniwersytet w Biatymstoku / University of Bialystok

Muzutmanie w Warszawie w Il potowie XIX wieku w
Swietle materialu metrykalnego

Muslims in Warsaw in the 19" Century in the Light of the
Metrics

Spotecznos¢ muzutmanska na ziemiach Rzeczypospolitej funkcjonuje od kon-
ca XIV wieku. Do tej pory w polskiej historiografii temat zycia i funkcjonowania
grupy na ziemiach Wielkiego Ksiestwa Litewskiego w aspekcie zycia religijne-
go, wojskowego czy nawet zycia w miastach zostat juz dos¢ dobrze rozpozna-
ny, mato natomiast caty czas wiemy o jej zyciu w Krélestwie Polskim, szczegél-
nie w XIX wieku. Jest to o tyle ciekawe, ze wtasnie w tym okresie pojawili sie
na ziemiach Krélestwa Polskiego muzutmanie nie nalezacy do autochtonicznej
grupy Tataréw. Byli to zotnierze carskiej armii, kupcy. Celem wystapienia bedzie
zaprezentowanie nieznanego i niepublikowanego zasobu metrykalnego ksiag
muzutmanskich dla m. Warszawy z drugiej potowy XIX wieku. Omoéwiona
zostanie jego wartos¢ Zzrédtowa dla poszerzenia wiedzy o tej spotecznosci w
Krélestwie Polskim. Zasadniczo muzutmanoéw w Warszawie podzieli¢ mozemy
na grupe Tataréw z ziem dawnego Wielkiego Ksiestwa Litewskiego i grupe
muzutmandw zotnierzy z Imperium Rosyjskiego stacjonujacych w Warszawie.
Zachowane metryki nalezagce do imama Warszawskiego Wojennego Okregu
stanowi¢ beda materiat Zrodtowy do analizy funkcjonowania muzutmandéw w
Warszawie w Il potowie XIX wieku. Zachowany materiat metrykalny jest dosko-
natym zrédtem do analizy spotecznosci muzutmanskiej, bo wytworzony zostat
przez nich samych. Metryki urodzen, slubéw czy zgondéw sg doskonatym ma-
teriatem nie tylko demograficznym. Zawarte tam informacje pokazujg np. w ja-
kich rejonach miasta wystepowato zageszczenie spotecznosci muzutmanskiej,
skad pochodzili czy wchodzili w relacje z miejscowa ludnoscia (nie tylko ta-
tarska). Prezentowane wystapienie bedzie réwniez miato na celu zarysowanie
probleméw badawczych zwigzanych z wykorzystywaniem metryk muzut-
manskich do badan nad ta grupa i nad charakterystyka materiatu Zrédtowego.



prof. habil. dr. Alla Kozhinowa (Anna KoxxnHoBa)

benapycki ag3apxayHbl YHiBepciTaT / Belarusian State University

BocTouHOCnaBAHCKNE 3/IeMeHTbl NePBOro CJ1aBAHCKOro
nepesopa KopaHa XVI B.

East Slavic Elements of the First Slavic Translation of the
Quran of the 16" Century

The report is devoted to the study of the East Slavic influence on the language
of the first (and thus the oldest) translation of the Quran into a Slavic (Polish /
Belarusian) language, that is the tafsir of the Tatars of the Grand Duchy of Li-
thuania dating back to the second half of the 16" century. The work was carried
out within the framework of the Tafsir project (a project of philological and
historical study, criticism, and publication of so-called tafsir of the Tatars of the
Grand Duchy of Lithuania). The conducted research allows us to make several
preliminary assumptions about the nature of the East Slavic elements of the
text under consideration.

1) East Slavic elements in the text of the translation are few in number,
which makes it possible to define the target language as Polish.

2) Words that can be qualified as Belarusian cannot be unambiguously
localized in any region on the territory of Belarus. Thus, the lexeme Znenacka is
found both in the south (see “Turauski slolnik”) and in the northwest (see
“Slolinik bielaruskich havorak patino¢na-zachodniaj Bielarusii jaje pahranic¢ca”).
For the word rozynki / rozinki “Histary¢ny slolnik bielaruskaj movy” gives a
large number of examples from monuments created in different regions, but
dialect dictionaries do not attest them at all. Based on this, it can be assumed
that the creator of the translation was not a native speaker of a certain Belaru-
sian dialect, but could hear dialect speech.

There are a number of words that are recorded in the historical dictiona-
ry (“Histary¢ny slounik bielaruskaj movy”), but their counterparts are found
not in Belarusian dialects, but in dictionaries representing the Church Slavonic
language: “Slovar’ russkogo yazyka XI-XVII vv.”, “Slovar’ Akademii Rossiyskoy”.
These are such units as, for example, oplosenstvo, halavnya, kajata, etc. In some
cases, the vocabulary may represent obvious characteristics of the Church Sla-
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vonic language, cf. prizirat’, bremennaya, hram composites lexkoserdnij, zlowje-
re and others. The word strogost’ (containing the epenthetic t) is notewort-
hy. Belarusian dialects represent the corresponding adjective (strogi), but the
abstract noun is recorded only in “Slovar’ Akademii Rossiyskoy”, cf. one more
noun zelenos¢ formed from the adjective, also a deverbative paxane (<paxat’),
etc. Based on this, it can be assumed that the author of the translation was
familiar with the Church Slavonic language, while knowledge of it could be
acquired by reading Christian literature.



dr. Lina Leparskiené

Lietuviy literattros ir tautosakos institutas / The Institute of Lithuanian
Literature and Folklore

Vokeés upé: Lietuvos totoriy istorinés atminties ir
asmeniniy patirciy erdve

The Voké River as Realm of Memory and Space of Personal
Experiences of the Lithuanian Tatars

Kairysis Neries intakas Vokeé yra vienas vietovardziy, kuris pirmiausiai minimas
rasytiniuose 3altiniuose ir literataroje apie totoriy jkurdinimg Lietuvos DidZio-
joje Kunigaikstystéje (LDK). XIV a. pabaigoje ties Sia upe éjo rytiné Traky ku-
nigaikstystés riba, keiciantis valstybés administracinei teritorinei sistemai, ta
riba islaiké savo reiksme, upé dalino Vilniaus ir Traky vaivadijas, véliau pavietus,
dekanatus. Totoriy jkurdinimo LDK politiniai motyvai buvo neatsiejami nuo
kariniy, todél gyvenvieciy atsiradimas paribyje-pasienyje tarp dviejy svarbiy
administraciniy teritorijy vertintinas kaip LDK valdovy strateginio gynybos
plano dalis. Aprasydami totoriskas Vokés gyvenvietes XX a. pirmos pusés toto-
riy kilmeés tyrinétojai Vokeés totoriy gyvenvietes apibudino kaip esancias ,tarp
Vilniaus ir Traky”. Taigi, krasto, paribio, pereinamos teritorijos semantika yra ne-
atsiejama Vokés kultarinio krastovaizdzio tapatumo dalis ne tik dél istoriniy
reikSmiy, bet ir dél geografiniy ypatybiy. Vis délto kelis Simtmecius trunkantis
totoriy gyvenimas prie Sios upés sukaré cia etnokonfesine kultarine erdve, per
kurj galima pasakoti apie visa totoriy gyvenimo Lietuvoje laika: karines misijas,
politines teises, religija, istorine savivoka, kalbg, santykius su kaimynais kitatau-
Ciais, Ukines veiklas. Dél Vilniaus ar Grigiskiy miesty urbanistinés plétros, reli-
giniy objekty naikinimo XX a. puseéje totoriski zenklai Sioje erdvéje gerokai ap-
nyko, taciau liko iSraiskingi tiurkiski gyvenvieciy pavadinimai ir vietos totoriai,
kuriy pasakojimai yra reikSmingas Saltinis tiriant Vokés kultarinj krastovaizdj,
kaip totoriska erdve.

Keturiasdesimt Totoriy kaimas yra pagrindiné totoriy gyvenvieté prie
Vokés. Abiejy tauty Respublikos laikais tai buvo vienas didZiausiy totorkaimiy
Lietuvos Didziojoje Kunigaikstystéje, taciau palei visg 36 km ilgio upe buta ge-
rokai didesniy ir mazesniy totoriy gyvenvieciy, sodyby ar dvary. Kiekvienos
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jy istorija, pavadinimo kilmé atspindéjo socialine aptariamos tautos bendruo-
menés saranggy, vidine hierarchija, Zemévalda: tai Mereslénai, Kaisalakiai, Mele-
choviciai, Kozaklarai, Afindéviciai, Prudénai (Liudvinavas). Jy istorija bei esama
buklé Siek tiek nagrinéta XX a. pradzios darbuose, tai suteikia galimybe atlikti
lyginamaja analize su Siy dieny realijomis. XX a. antroje puséje, totoriai émé
keltis j miestus, Salia iSaugusias Pagiriy ar Vaidoty gyvenvietes, Afindévicius
prarijo Grigiskiy miestas. Mereslénai nusluoti nuo Zemés, o buvusig mecetés ir
kapiniy vieta zymi kryzius, Melekoviciai ir Kozaklarai dar islaiké tradicinio kaimo
struktdra, taciau totoriy ten nebegyvena, o Kaisalakius ar kitas Siuolaikiniuo-
se zemélapiuose nenurodytas vietoves be vedlio sunkiai rastum. PraneSime
totoriska Vokés erdvé bus atkuriama pasitelkus totoriy kilmés vietos vedlius,
jy Zinias apie iSvardintas gyvenvietes bei kitas vietas. Pvz., prie Vokés Ziociy
egzistavusiame Afindéviciy kaime gimes ir Siuo metu Grigiskése gyvenantis to-
torius pavarde Melechas savo asmeniniu gyvenimu bei giminés istorija susieja
upés istakose esantj Melekoniy, Pradény bei Keturiasdesimt Totoriy kaimus.
Unikalios atminties Fatima i$ Keturiasdesimt Totoriy kaimo atkuria jvairiy seimy
istorijas, iSnykusiy viety ir paprociy bei apeigy paveikslus. Vokés totoriai ben-
drauja lenkiskai, gudiskai, rusiskai, atitinkamai tardami ir vietoviy pavadinimus.
Si aplinkybé svarbi nagrinéjant Vokés kultarinio krastovaizdzio ypatybes, loka-
line ir regionine totoriy savivoka.



prof. dr. Alena Liubaya (Anena Jlio6as)

Pacny6nikaHcKi iHCTBITYT BbllwaKwai wkonbl / National Institute for Higher
Education

Bepudukauyna pesusum AHa Keppgesa 1631 r. no
MaTepuanam 3emMcKnx cyaos BTopoin nonosuHbl XVI B.
(Ha npumepe KHur N'pogHeHcKoro n CNOHNMCKOro
3eMCKNX CyfoB)

Verification of the Jan Kierdej's Revision (1631) by the Land
Courts Books from the Second Half of the 16" Century
(Casus of the Grodno and Slonim Land Courts)

A book of Jan Kierdej's audit (conducted in 1631) is the most significant source
on the social and economic history of the Tatar minority in the Grand Duchy
of Lithuania. In fact, it includes not one but two revisions. Duke Maciej Ogins-
ki conducted the first one in 1559. His report was stored at the Grand Duchy
of Lithuania archive, but the materials were lost before 1625-1629. However,
Jan Kierdej copied in detail a draft of the Maciej Oginski's audit book from
Oginski family’s archive and included this information into his audit book.
Thanks to such unexpected chance, we have an opportunity to trake the chan-
ges that had taken place with Tatar landholding during seventy years from
1559 to 1631. Nevertheless, sometimes landowners changed so often and il-
legal deals were so confusing, that even neighbours could not explain what
had happened. To mine mind, the best solution in this situation is a screening
of the Land Courts books. Jan Kierdej suggested that way himself. During au-
dit in Oshmyany region, he was verifying landowners’ statements about land
deals by Oshmyany Land Courts books. He had possibility to make checking,
because he had access to region archive as an Oshmyany scribe. Unfortuna-
tely, Oshmyany Land Courts books burned in a fire at the beginning of 19t
century. So, we cannot step on his way and on his footsteps, but we can use
other Land Courts books from the state castles, near which Tatar landholders
lived, for example Grodno, Slonim, Novogrudok and so on. Taking into account
a historical context they survived better. In my paper, | shall present a checking



result of more than thirty Land Courts books from Grodno and Slonim on ac-
cordance their materials to Oginski and Kierdej audits. Such additional sources
as sales contracts, oath documents, testaments and legal complaints help us in
detail understand a process of Tatar landholding parceling and transfer them
to local gentry.



doc. dr. Galina Miskiniené

Lietuviy kalbos institutas / Institute of the Lithuanian Language

Likimo spéjimas (fal) iS Chalilio Juzefoviciaus
tefsiro (XIX a.)

Fal - Fortune Telling from Chalil Juzefovich’s Tefsir
(19 Century)

XX-XXI a. sanduroje totoristikos tyréjai vis daugiau démesio skiria Lietuvos to-
toriy rankrastiniam palikimui. Nuo 1997 m. iki 2020 m. isleisti septyni Lietuvos
totoriy rankras¢iy katalogai. Kataloguose aprasomi jvairiy $aliy valstybinése
institucijose, muziejuose, archyvuose, taip pat ir privaciose kolekcijose saugo-
mi Lietuvos totoriy rankrasciai. Didziausios rankrasciy kolekcijos yra saugomos
Baltarusijoje ir Lietuvoje. Tokiy katalogy atsiradimas tampa puikiu pagrindu to-
lesnems lyginamosioms studijoms.

2020 m. autorei pavyko susipazinti su nauju rankrasciy rinkiniu, saugo-
mu privacioje kolekcijoje. Darbo metu buvo perziareéta ir iSanalizuota trylika
rankrastiniy knyguy ir vienas dalavaras. Visi paminklai puikiai reprezentuoja Lie-
tuvos totoriy rankrastinio palikimo pagrindinius Zanrus - kitabus, pusiau kita-
bus, chamailus, tefsirus, dalavarus. Rankrasciai datuojami XIX a. pab. - XX a. pr.
Penki rankrasciai i$ Sio rinkinio buvo pristatyti straipsnyje ,Lietuvos totoriy
arabiskais raSmenimis rasyti rankrasciai i$ privacios kolekcijos: nauji atradimai”
(2020 m.). Kol kas publikuotame straipsnyje buvo aprasytas tik vieno rankras-
¢io turinys. Pradedant nuo Lietuvos totoriy arabiskais raSmenimis rasyty ran-
krasciy katalogo (2005 m.), kuriame sudarytojos atkreipé démesj j rankrasciy
turinj, tokiais paciai principais (atskleidziant rankrascio turinj) buvo isleisti ir kiti
katalogai (2011 m., 2015 m., 2020 m.). Mokslininkams atsivéré galimybé imtis
tekstologinés analizeés.

Rankrasciuose esanti folkloriné medziaga sudaro keréjimy, gydomuyjy
burty ir apsauganciyjy apeigy sistema, kuri buvo populiari ne tik musulmony
bendruomenéje, bet ir tarp kriki¢ioniy bei judéjy. Si sistema glaudziai susijusi
su tikéjimais ir prietarais, kuriy istaky esama tiurky perimtoje visuotinéje mu-
sulmony kultdroje. Ypac kitabuose ir chamailuose apstu astrologiniy, kalendo-
riniy ir burty teksty. Tekstai apie palankias ir nepalankias dienas, sapnininkai ir
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falai (likimo spéjimas) atkreipia mokslininky démesj.
Siame pranesime pristatysime falo teksta, kurj aptikome XIX a. Chali-
lio Juzefoviciaus rasytame tefsire.
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Siarhiej Miskiewicz (Ceprenn Mnuckesuu)

benapycki ag3apxayHbl YHiBepciTaT / Belarusian State University

TaTtapbl Benukoro KHs»ectBa JInToBckoro B Amepuke

Tatars of the Grand Duchy of Lithuania in America

K KoHuy XIX B. TaTapbl, NpoXmMBaBLIMe Ha Tepputopun Poccnnckon nmnepun,
CTany akTMBHO OCBaMBaTb HOBble ANA ceba cdepbl AeATENbHOCTU U Nepees-
XaTb B NOMCKaxX flyyLuen »un3Hu. Kpome BHyTPEeHHen MUrpaunin B KpymnHble ro-
popa, Takme Kak MockBa, CaHKT-IMeTepbypr, MUHCK, BunbHioCc U T. 4., TaTapbl Ha-
UYMHaNM Bble3XaTb Ha 3anaj, B TOM ynciie N B CTpaHbl AMepPUKaHCKUX MaTepu-
KOB. OTO — ApreHTturHa, bpa3unua, KaHaga n B nepsyto ouyepeab CoeguHeHble
Ltatbl Amepukn (CLLA).

MyTéM aHanu3a aHKeT naccakmpos, npubbiBwKx B CLUA, yganocb Bbis-
BUTb 60see 430 TaTap. CHayana nyHKTOM npubbiTra Obin Castle Garden, 3atem —
Ellis Island, yepe3 KoTopbI Npowwno 6onee 99% nepeceneHues. VX pogHbIMU
noceneHusiMu B Poccniickoi umnepum 6oinu (B nopsigke yooiBaHus): Misbe, Ho-
BOrpynok, HekpawyHubl, TaBcioHbl, denatnum, Cmunosumum, Mup, Kneuk, by-
TpbiMaHubl, MuHCK, JIaxoBnumn, Kpeso, KayHac, ¥3aa, MunbkyHbl, Opga, Cno-
HUM, KpylwmHaHbl, CBucnoub, Buassbl, MNMoctasbl, 3apybuH, Ceney n ap. 310 B
OCHOBHOM npegctaBuTenn pammnuni LWabaHosuny, Padanosuy, Pagkesny, Jle-
6enb, PbizBaHOBUY, AnekcaHapoBuy, borgaHosuy, CMonbckmii, AKYy60BCKUN,
Cadapesuy, AcaHoBuy, Abpamosuy, Myxa, NMontopxmukuii, LLleHcHoBWy, LLyu-
kun, LyHkeswny, Kopuuknin, Xaneukun n gp.
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PacnpedeneHue amuepaHmos 8 CLLIA no 200am.

OcCHOBHas aMmurpaLma NpmMxoanTca Ha nepuog Ao MNepBor MUpPoBoO BO-
HbI, @ Hanbonbllee KoM4YecTBo (44 yenoseka) Npubbino B 1912 r. B 3TOT ne-
puopn WEN akTUBHbIV ABYCTOPOHHWI OOMEH HaceneHneMm, NOCKOJIbKY MHOre
BO3BpaLla/NCb Ha3ad K ceMbAM. B MeXXBOEHHbIV Nepuog Bble3xKanu TONbKO 13
Monbwu n JInTBbI, @ B NOCNIEBOEHHDIN — U3 CTPaH EBponbl, Kyaa nonanu Bo Bpe-
mA Bropoit mupoBson unm no penatpunaumu B MNonbLuy.

TaTtapbl Benukoro kHsAxkecTBa JlIntockoro (BKJ1) ocHoBanu B CLUA nep-
BYIO MyCyNibMaHCKYto opraHusauuio B 1907 r., a uepes napy gecatuneTnn npu-
obpenu 3aaHnA AnAa medyetu 1 JoMa umama. ExxerogHo nposogunu 6anbl 1
MUKHUKK, pa3 B KBapTas nposBoaunu obume cobpaHua, obyyanu fetein ocHo-
BaMm Vcnama. TakKe TaTapbl 3a0XKWUAN M3ap Ha TeppuUTopun 06LLErOPOLCKO-
ro knagbuwa Maple Grove, a 3aTem 1 BTopoi musap Ha Cedar Grove. Mocunb-
HO NMoMoranu cBoMM pofcTeeHHUKam B Monbe n CCCP, npuHumanu yyacTtue B
06LLECTBEHHOW, CMOPTUBHOWN 1 MOSIUTAYECKON XU3HM AMEPUKM, B TOM YACTIE 1
BOEHHbIX AencTBMnAX Ha ctopoHe CLUA B MepBon muposon, Bropon muposon,
Kopeiickon, BbeTHaMCKoM 1 Apyrux BOMHax.

B HacToAweln paboTe 6ynyT NpeAcTaBfeHbl pe3ynbTaTbhl UCCIef0BaHN
aHKeT MaccaXunpoB, MPOTOKONIOB COOPaHN OOLMHBI, METPUYECKUX JOKYMEH-
TOB, MPU3bIBHbIX MOBECTOK, YCTHOrO onNpoca NOTOMKOB U T. M.



prof. dr. Jonas Mardosa
Kailiy iSdirbimas Raiziuose XX a.: amatas ir jvaizdis

Fur Processing in Raiziai in the 20" Century: Craft and
Image

Remiantis archyviniais duomenimis bei etnologine literatira praneSime na-
grinéjamas kailiy isdirbimo amatas Raiziuose ir apylinkése. Raiziy totoriy ben-
druomenéje kailiy isdirbimu uzsiémeé keletas meistry. Tiesioginiais rysiais ama-
tininkai buvo susije su kailiadirbyste Butrimonyse, taip pat i$ Raiziy kailiadirbiai
buvo pasklide po apylinkiy kaimus bei miestelius. Tokiu budu galima kalbéti
apie kailiadirbystés amato areala, kurio centras buvo Raiziai. PraneSime nagri-
néjamas amato perdavimo formos tarp karty ir jy kaita laike. Pagrindinis dé-
mesys skiriamas kailiy iSdirbimui, pradedant zaliavos paruoSimu rauginimui ir
baigiant galutiniu rauginty kailiy apdorojimu: kailiy minkstinimu bei rauginty
duoniniu badu dazymu. Raiziy totoriai tiiamame laikotarpyje prisilaiké svar-
biausiy kailiy isdirbimo budy: i$ ruginiy milty padarytu raugu, vadinamo duoni-
nio ir i$ Zieviy dubisko rauginimo. Aptariama rauginimo eiga, darbe naudojami
rykai, veiklos pasiskirstymas Seimoje tarp jos nariy. Etnografiniy lauko tyrimy
duomeny analizé parodé, kad ilgaamzé vertikali liaudiskoji Zinijos perdavimo
kryptis uztikrino totoriy Seimose kailiadirbiy verslo tradicijos gyvybinguma.
Tik Nepriklausomoje Lietuvoje totoriy versla pradeda jtakoti Lietuvos amati-
ninkyste skatinantys kursai, ateinancios j prekyba naujos medziagos, i$ miesto
jmoniy plintantys nauji kailiy iSdirbimo budai ir priemonés. Taciau technologi-
niy permainy perspektyvoje Raiziy totoriai pasizyméjo tradiciniy metody pri-
oriteto iSsaugojimu, kurie uzsakovy akyse islaiké darby kokybés vertés supra-
tima ir amato paklausa.

Totoriy kaip kailiadirbiy jvaizdzio atsiradimas ir egzistavimas yra unika-
lus fenomenas. Kailiy isdirbimas buvo dalies totoriy verslas, taciau per ilgaam-
Ze istorijg puoselétas amatas nataraliai formavo totoriy kaip isskirtiniy Sios sri-
ties meistry jvaizdj. Tam pasitarnavo dél Lietuvos klimatiniy salygy kiles kailiy
poreikis valstie¢iy drabuziams, todél zmonés ieskojo gerai atliekanciy darba
amatininky. Kailiadirbiy profesionalumas, tradiciniy kailiy isdirbimo metody
naudojimas, palaiké auksta totoriy meistriskumo lygio vertinima visuomenéje.
Netgi pokyciai ikisovietinés Lietuvos amatininkystéje ir valstybés siekis plés-



ti amatininky sluoksnj, kuris didino vidine amatininky konkurencija, nesumazi-
no totoriy kailiadirbiy autoriteto. Medziagos analizé leidzia teigti, kad dél ideo-
loginiy aplinkybiy amata zlugdyti pradéjes sovietmetis bei modernéjancios vi-
suomenés poreikiy veiklos krypciy kaita, ardé visuomenés gyvenimo bida, to-
dél Simtamete istorija turéjes amatas natdraliai uzgeso XX a. pabaigoje ir liko
tautinés bei kultdrinés atminties tema.



assoc. prof. dr. Dina Mustafina (AnHa MyctaduHa)

KasaHckun (Mpusonxckun) degepanbHbin yHuBepcuTeT / Kazan (Volga
region) Federal University

MepBbili nccnegoBaTeNnb NCTOPUUYECKOTO A3bIKa
NoNbCKO-NNTOBCKUX TaTap 3.P. TeHnwWeB: WTpuXu K
6uorpadum

The First Researcher of the Historical Language of the
Polish-Lithuanian Tatars E.R. Tenishev: Strokes to a
Biography

M3BeCTHbIV TopKosior Daxam PaxmmoBuy TeHULWEB MepBbiM 06paTUCa K no-
CTaHOBKe BOMpOCa 06 MCTOPUYECKOM, T. €. Pa3rOBOPHOM f3blKe JINTOBCKO-
MoNbCKO-6eNopycckmx TaTap. B pe3ynbrate M3bicKaHWI OH caenan pafg Ha-
6nogeHnin. B yacTHOCTM, 06 MCMONb30BaHUM 3TOW STHUYECKOW Tpynnow B
XV-XVI BB. 0CO60Oro «TaTapcKoro» s3blka, 06 yracaHuyi KOMMYHUKATUBHOM
byHKuMM nocnefHero K KoHuy XVI B. n nepexofie Tatap Ha IMTOBCKUN, NOJb-
CKui, 6enopyccknii A3blKA B 3aBMCMMOCTI OT MecTa NpokmBaHuA. Mobykaa-
emble >KeflaHUeMm, C OAHOWN CTOPOHbI, BO34aTb AaHb YBakeHUNA YYeHOMY, BHEC-
Wemy CyLWeCTBEHHbIM BK/aA B PEKOHCTPYKUMIO PErvoHanbHbIX TIOPKCKUX
Npan3blKOB 1 B N3yYeHne UCTOPUN N KyNbTypbl NOMbCKO-NNTOBCKMX TaTap. C
OpYrov CTOPOHbI, CTPeMAeHNEM BblACHUTb, COXPAHUINCh NI B €0 apXmBe py-
KOMnucuy, B KOTOPbIX 3Ta Npobiema Hallia NpofosiKeHne, Mbl o6patunnch B OT-
[leNl pyKonucen 1 peaknx KHUr HaunoHanbHo 6ubnnotekn Pecny6nviku Tatap-
CTaH. [leno B TOm, YTO MOCAeE ero yxofa 13 X13Hu BaoBa yuyeHoro EneHa Anek-
CaHOPOBHA, COMIACHO 3aBeLaHUI0O My»a, Nepefasna CyLWeCcTBEHHYI0 YacTb ero
KHUT 1 PYKOMNUCY B YKa3aHHOe gpeBnexpaHunuwe Kasanu. lNogteepkaeHnem
LIMPOTbI Kpyrosopa v rnyouHbl NnpeacTaBieHUA yYeHbIM 0OCOOEHHOCTEN ApeB-
HUX TIOPKCKMX A3bIKOB B KOHTEKCTE MX NPUHAANEXHOCTU K LieHTpasibHOoa3naT-
CKOMY A3bIKOBOMY COH03Y, UX GYHKLIMOHMPOBaHUA U NCMOMb30BaHMA B STHUYeE-
CKMX Fpyrnnax pa3Horo BpeMeH CIyXUT cObpaHHan MM KOnNeKL A KHUT, yBU-
neBLlwunx ceeT B nepuog ¢ 1814 no 2002 rog. 310 NOYTU 3 MIH. eANHWL, Ha KUTal-
CKOM, MPAHCKOM, GUHHO-YropCKOM, MOHIOMIbCKOM, MaHbUXYPO-TYHIYCCKOM,
apabCcKoMm, PyCcCKOM, POMaHO-FepMaHCKUX U TIOPKCKUX A3biKax. Ocobbli H-
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Tepec npepactaBnalT 6onee 440 nucem, agpecoBaHHbIX eMy Konnieramu-
TIOPKONOramMmn Ha pyCcCKkOM, HEMELKOM, TYPeLKOM, YIrypPCKOM, aHIIMNCKOM 1
ap. A3blkax. K coxkaneHuio, B cocTaBe 3TOM KONEKL MM HaM He YAanocb BbIABUTb
Heony6MKoBaHHbIE PYKOMMCU CaMOr0 YYEHOrOo, a TakKe MaHyCKpUMTbl, UMe-
lolMe OTHOLWEHME K NOIbCKO-IMTOBCKMM TaTapaM, Uim co3gaHHble nmu. Ove-
BUAOHO, HAa AAHHOM 3Tane NpuAeTCA COrnacuTbCA C YTBEPAUBLUUMMCA B HayKe
MHEHVEeM 00 OTCYTCTBMM PYKOMMUCHbBIX MaMATHUKOB MOJIbCKO-TIMTOBCKUX TaTap
ctapuwe XVII B. 1 0 HeMMeHNN Y HUX TPAZMLMN COCTaBIEHNA NCTOPUYECKUX NN
XPOHOJIOrMYeCKNX TEKCTOB 1 OFPaHUYNTLCA peanm3aumen nepBon n3 nocras-
NEHHbIX Hamy 3afad. Mbl OTKa3anncb OT TPAAULMOHHOTO U30XKEHNA Brorpa-
b1n yyeHoro 1 npeanpuHAIN NONbITKY NPOCAeAUTb KOPHN CEMENHOro ApeBa
TeHMLWeBbIX HA OCHOBE AOCTYMHbIX HAM UCTOYHMKOB, OT/IOXMBLUMXCA B GOHAAX
6ubnnoTekn KazaHcKoro yHusepcurera.
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dr. Yaroslav Pylypchuk (Apocnas Mununuyk)

HauioHanbHu neparoriyHum yHisepcuteT imeHi M. I, JparomaHoBa /
National Pedagogical University named after M. P. Dragomanov

TaTtapbl B Benukom KHAXecTBe JlutoBckom B XIV-XVI BB.

Tatars in the Grand Duchy of Lithuania in the 14*'-16
Centuries

[aHHaa cTaTbA NOCBALWEHHA NCTOPUK TaTap B Benmkom KHAXecTBe JIMToOBCKOM
B XIV-XVI BB. MocTynasa Ha cnyx6y K BeIMKOMY KHA3I JINTOBCKOMY TaTapbl
MOT/IN COXPaHATb CBOK PENUTMO3HYI U STHUYECKYIO UAEHTUYHOCTb. [Mpu-
HATNE XPUCTUAHCTBA M acCUMUAALMA Cpeam MeCTHOro HacefleHWUsA 3aBuce-
Jla OT JIMYHOTO BbIOOPa KOHKPETHOro apucToKpaTa. [MuHckme, Arontam u gpy-
rve WnAxeTckme poabl AOCTATOYHO ObICTPO aCCMMUIMPOBANNCH Cpeaun Cia-
BAH. MNocenuBwuHca B Bennkom KHaxecTse JINTOBCKOM [MuHcKne n Arontam
OyKBaNbHO B CnefyloleM nocsie nepecefieHns MOKONEHUN Nepexoannu B
XPUCTUAHCTBO. TaTapbl KyAa OXOTHee NPUHUManu NpaBocsiaBue, YemM KaTonm-
yecTBO. [MMHCKME 1 gpyrune 3HaTHble TaTapbl, HEB3KpPasa Ha CBOE NPaBOCNaBHOE
BEpOMCNoBeAaHNe, MPOAOMIKaNM BOCNPUHNUMATLCA TaTapaMi Kak CBOW NtoaMW.
CoxpaHeHue nciama 6bi/10 BO3MOXKHO TOJIbKO B MECTAaX KOMMAKTHOIO NMPoXu-
BaHuA - Jlntee, BonbiHM 1 YepHon Pycu. CnyKurBble TaTapbl U TaTapbl-MypTagbl
(MycynbmaHe-BepOOTCTYMHUKNA KaK [TIMHCKME) HeCI BOEHHYIO CJIY»K0Y, Obl-
M nocnamu 1 nepesogumMkamun. Bonpoc o BpemeHun cyllecTBOBaHUA 1 gate
OCHOBaHMA AronTaeBWMWHbl Kak OTAENbHOrO BflafeHNA OCTaeTbCA OTKPbITbIM.
HeacHo TakXe, Kak 06pa3oBanca 3TOT YNyc, U He NPeAOCTaBU IV €r0 BENNKWIA
KHA3b JINTOBCKMI TaTapCKOMy apuCTOKpaTy. Bo BcAkom cnyuyae, 370 6bino
BO3MOXHO MpM YCIOBUM AOMUHMPOBaHUA Benukoro KHAxecTBa JInToBCKOro
Haj TaTapaMu, YTo Obl1I0 BO3MOXKHO He paHee 20-x 1 He no3gHee 60-x rr. XV B.
MNpepgocTtaBneHvie MUHCKUM BRageHuin B6nn3v Bopcknbl NpounsoLwno yxe npu
ButoBTe-AnekcaHape. Bonpoc, korga 3to npousowno. bonee BeposATHO, uto
3eMnM 6bIIM NpefocTaBrieHbl [MMHCKMM yXe B KOHLe npasneHusa BuToBTa,
NMOCKOJNbKY CyL|eCTBOBaHMe KHaXecTBa [MuHckoro Ha [MonTaBuwmHe B 3Moxy,
korga B 3onoton Opae 6bin cueH Vpgerein 6bi10 BpAA N BO3MOXHO, TaK Kak
npu nepeomMm ygobHOM ciiyyae ynyc [MUHCKUX Obin 6bl YyrHaH B CTEMb 3TUM
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6eknepnbekom. TaTapbl B Benvkom KHaxecTBe JINTOBCKOM Mrpanu BaXkHYHO
ponb B OXpaHe rpaHuubl. Tonmauyen n3 tatap 1 6eKoB TaTtap OTNPaBAAIM B
BaKHble MUCCUW ANA YCTaHOBMIEHUA AUMIOMATUYECKUX OTHOLUEHWUN C CUMb-
HbIMU TIOPKCKUMW rocygapctBamu. MypTagbl (OTCTYMHUKM OT mucnama) [MmuH-
CKMe Urpanu Ba>kHyH posb B 3alUTe YKPaUHCKOW rpaHuLbl OT Haberos KpbiM-
ues. NpencTaBuTeny 3Toro poaa OTNpPaBAIMCL B AUNIOMaTMYeCKe MACCUM B
bonblyto Oppay. Mpasutenn bonbwon Opabl n KpbIMCKOro XaHCTBa He cuuTa-
S YeM-TO MOCTbIAHbIM MCaTb MypTagy M NPOBUHLMANIbHOMY KHA30. MpuHA-
TUE K€ XPUCTMAHCTBA OTKPbIBaO WMPOKKME KapbepHble nepcrnekTrBbl. OgHa-
KO MHOTVe TaTapbl, NonyyaBLlune 3emnu B Bennkom KHakecTse JINToBCKOM fo-
BOJIbHO ObICTPO YTPauMBanN STHUYECKYIO U PENUTNO3HYIO NOEHTUYHOCTD.
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prof. dr. Egdiinas Racius

Vytauto Didziojo universitetas / Vytautas Magnus University

Awareness and Image of Tatars among Expatriate and
Convert Muslims in Lithuania

Though Lithuania may claim to be among the European lands in which unin-
terrupted Muslim presence, in the person of Tatars, spans for over more than
a half of millennium, its autochthonous Muslim population is hardly known to
its own wider society. This is not surprising — the Tatars are the fastest shrin-
king ethnic community in Lithuania and only half of ethnic Tatars in Lithuania
consider themselves Muslim. Furthermore, as the overwhelming majority of
Tatars are highly secularized (often to the point of being post-religious) there
are hardly any public signs of their religiosity.

If the non-Muslim population of the country may altogether disre-
gard the presence of Muslim Tatars in their midst, the expatriate and convert
Muslims inescapably have to deal with them. And not least because all Muslim
religious infrastructure in the country is owned by Tatars and all major Muslim
religious organizations are headed by them and they receive all the attention
from the State’s side. The worldview and lifestyle (or what stands now in the
place of hitherto religiosity) of Tatars is at a variance, to say the least, with those
espoused by expatriate and convert Muslims. This may lead to potential tensi-
ons and disagreements over how the Muslim communities in the country are
to practice their religion and lead their lives.

The proposed paper will explore not only the level of awareness and
image of Tatars among expatriate and convert Muslims in Lithuania but will
also seek to reveal the dynamics in the relations among these three segments
of the Muslim population in Lithuania. It will identify points of contention, di-
vergence and disagreement but also of respect and cooperation in these relati-
ons. The analysis will be based on material gathered through interviews, focus
groups and a questionnaire.
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prof. dr. Alfina Sibgatullina (Anb¢unHa CubratynnuHa)

NHcTuTyT BocTOKOBefeHuA Poccniickon akagemumm Hayk / Institute of Oriental
Studies of Russian Academy of Sciences

MaTepuasnbl 0 NONIbCKO-JIMTOBCKNX TaTapax B neyatu
ceBepoKaBKascKkom amurpauymm 1920-1930-x rr.

Materials about the Polish-Lithuanian Tatars in the Press
of the North Caucasian Emigration of the 1920s-1930s

B nctopumn ceBepokaBkasckon amurpaumu Monblia n ee ctonuua Bapwasa
3aHMManu ocoboe MecTo, 60 VMMEHHO 34ecb pa3BuBajia CBOK aKTUBHYIO
neAtenbHOCTb «HapopHasa naptuaA ropueB CeBepHoro KaBkasa» Mo JMHUM
ob6uecTtBa «[pomeTein», cospgaHHoro B 1928 r. fopckas amurpaums umena
onpepesnieHHble CBA3M, HapAQYy C MECTHOW HayYHOW WHTennureHumen, wm
C MYCY/IbMaHCKUM COOGLEeCTBOM, MpexAe BCEro C TaTapCKoW O6LMHON,
HacuMTbIBaBILUEN B MEXBOEHHbI MNepuof Oonee MNATU ThICAY YEJSIOBEK.
OTTankuBasAcb OT Toro ¢akTa, YTO 3TU KOHTAKTbl abCOMIOTHO He U3YYeHbl,
B MAAHHOW CTaTbe Mbl pewunM oOpaTUTbC K MeyYaTHbIM U3LaHUAM
CeBEpOKaBKa3CKoOM samurpaymmn, sbixogmsewmm B 1920-1930-e rr. B Bapwase.
OpraHom HapopHon naptuu ropueB CeBepHoro KaBkasa Obln XypHan
«lfopubl KaBKa3a», KOTOPbIN NO3)Ke CMeHUN Ha3BaHue Ha «CeBepHbl KaBKasy,
UMENNCb TaKXe Apyrve «opraHbl CeBepOKaBKa3CKOM HaLMOHaNbHOW MbICIN,
BbIXOAMBLUVE MO KOHbEKTYPHbIM COOOpaKeHMAM Nof Pa3HbIMU Ha3BaHUAMMN.
KypHanbl n3gaBanncb Ha ABYX A3blKaX: PyCCKOM U TypeLKoM. CBA3b KaBKa3CKNX
WHTENINEKTYasloB C NMOJIbCKO-TIMTOBCKUMM TaTapamu Obisia 06004HO MOsIe3HO:
BbICTYMJIEHNA MPOMeTEeeBCKUX NUAEPOB Ha MNOJAUTUYECKME TeMbl, HayuHble
OVCKyCcCcrr B BOCTOYHOM MHCTUTYTE 1 Ha CTpaHULax »KypHana «Bcxop», 063o0p
HOBbIX U3[aHWUN, COBMECTHOe NMpoBefeHNe PeIMrMo3HbIX NPa3gHMKOB U T. 4.
OXMVBNANM OblT, KAK 3MUIPAHTOB, TaK M MECTHbIX MycyfbMaH. KaBka3ckue
SMUTPaHTbl BbICTYNaNN B TaKUX M3JaHUAX TaTapcKoW obLWMHbI, Kak «Rocznik
Tatarski» (<TaTapCKUIN eXeroaHuK»), «Zycie Tatarskie» («TaTapckas XU3Hb»),
a Takme BUAHble MONbCKO-TaTapckue peAtenu, Kak Onbrepa Hanman-
Mup3a KpnunHcknin (1884-1941), ny6nmkoBanncb B SMUrPaHTCKUX »KYpHanax
«HauunoHanbHas Mbicnby, «[lyTb cBobogbl», «[pK3biB», «3HamMA Hapoha.



BbI3bIBalOT 0COObLIN MHTEPEC MaTepuasbl B 3TUX U3AAHMAX O TaTapCKOM MOJIKe
ynaHoB um. Myctadbl AXmaToBUYa, O CTPOUTENLCTBE BapLUABCKON MeyeTu, O
PEennrrno3HOM COCTOSAHMM MONIbCKMX MYCYIbMaH, O TaKNX APKUX IMYHOCTAX, Kak
CynbkeBuny, myodTnii Aky6 LLnHkeBuy 1 gp. B konoHkax «Cpefy smurpauunm,
«O630p nevaTn», «<XpPOHMKa» MOXHO HaWTU COOOLLEHMA O WU3HWU TaTapCKoW
o0OWWHblI B LenomM. [JoCTOMHO BHMMaHWUsS CBefeHue O TOM, Kak Maromet-
lpein CyHwWw 6bin genervpoBaH Bo OpaHuuio No geny cTpouTenbCcTBa MeyeTu
B BapwaBe. Takxe 34ecb Heob6XxoAUMO YMOMSHYTb WMs BblgaloLlerocs
WHTYLLICKOTrO MONUTMYecKoro aeatens BaccaH-Mmpes [xabarvesa (1882-1961),
BbiNycKaBllero B BapliaBe Ha monbckom A3blke XypHan «Przeglad Islamski»
(«Mcnamckoe 0603peHue»). Byayun aBTOPOM MHOTMX My6AnKaL Wi B MONbCKON
nepviognyeckon neyatu, B.I. [OxabarvieB patoBan 3a eAUHCTBO MYCY/ibMaH,
CTan OfAHMM M3 COCTaBMUTENEN yCcTaBa «KommTeTa MO CTPOUTENLCTBY MEYETU B
Bapwase» (1928 r.). Ero »keHa XeneHa banpalueBckas, ux goub [>KkeHHeT Takxe
OCTaBWAN HEU3rNagMMbI criefl B uctopuu Tatap MonbLum.



dr Katarzyna K. Starczewska

El Centro de Ciencias Humanas y Sociales (CCHS) del Consejo Superior de
Investigaciones Cientificas / The Centre for Human and Social Sciences (CCHS)
of the Spanish National Research Council (CSIC)

Qur’ans of the Spanish Moriscos’ and the Tatars of the
Grand Duchy of Lithuania: Drawing Comparisons and
Tracing Patterns

This paper aims to present a preliminary comparative study between the
Qur’anic translations produced by two autochthonous European communities:
Spanish Mudéjars (Muslims who remained in the Iberian Peninsula after the
Christian reconquest) and Moriscos (former Muslims forced to convert to Chris-
tianity) and, on the other side of continent, the Tatars of the Grand Duchy of
Lithuania (GDL). Existing, as far as | know, practically unaware of each other,
these two groups developed strikingly similar strategies for preserving their
religious knowledge and their juxtaposition raises a number of questions. To
begin with, the framework for this comparison is provided by some basic facts:
over the span of two centuries in the case of the Morisco population (starting
with the conquest of Granada in 1492, until the expulsion of Moriscos in 1609)!
and three centuries in that of the Tatars of GDL (17" to 19" centuries), their
literary production was exclusively hand-written. Both groups preserved their
Muslim religiosity but, with some erudite exceptions, lost their knowledge of
Arabic, the holy language of Qur’anic revelation. Moreover, without having ac-
cess to one another’s culture, both Moriscos and Tatars of the GDL adapted the
Arabic alphabet to their vehicular languages, Romance and Slavic respective-
ly. Thanks to this adaptation strategy, they maintained the sacred aspect of
their writings and were able to translate the Qur'an into a language they fully
understood. However, in spite of these striking similarities between the two
groups, there were also notable differences. While the Tatars of the GDL were
granted full religious freedom, Moriscos were heavily persecuted for any signs
of adherence to Islam. In order to shed more light on the phenomenon of Eu-

' The expulsion edict was decreed in 1609, the physical expulsion process
lasted until 1613.
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ropean Muslim cultures, in this paper | will present some manuscript examples
Qur‘anic translations of Morisco and the Tatars of the GDL, briefly describe their
transcription methods, draw some preliminary conclusions on their translating
strategies, and try to answer the question about the reception and influence of
these translations outside Muslim communities.



assoc. prof. dr Andrzej Stopczynski

Uniwersytet todzki / University of Lodz

Turkey in the Political Thought of Musa Bigiev

The process of the “Islamic Renaissance” in Russia has led the Muslim commu-
nity, in particular the Tatars, to look back and take advantage of the historical
experience and achievements of Tatar theological thought in order to utilize it
in the process of building the identity of Russian Muslims. In recent years, the
most visible element of this process has been an attempt to rethink the con-
cept of Jadidism — the reform movement among Muslims in the Russian Empire
at the turn of the 19t and 20™" centuries. One of the most outstanding figures
of this movement was Musa Jarullah Bigiev, a religious scholar, politician, and
writer. Many of his works relate to fields such as history, law, Islamic jurispru-
dence, international relations. State and society issues constitute the essential
element of Musa BigiyeV’s intellectual heritage. The thinker in many disserta-
tions raised the above issues and considered them from different perspecti-
ves — both a Muslim and a citizen of the Russian state. Bigiev, as an advocate of
the liberation of Muslim nations from colonial dependence, also took up this
topic in his works. At the same time, he referred to the often confusing issues
of the contemporary international situation. He tried to find the reasons for the
collapse of the political power of Muslim states. Bigiev emphasized that the
right to a Muslim caliphate belongs only to the Turkish state. Hence he stressed
that Russian Muslims recognize Turkey as the caliphate’s successor. The thinker
saw in the Turkish state the strength that could contribute to the liberation of
the Muslim nations of the East.

The aim of this paper is to outline the political thought of Musa Bigiev,
based on his book “Appeal to the Turkish Grand National Assembly”, which he
wrote in 1920 and handed personally to a member of the Grand National As-
sembly of Turkey in 1921.



prof. habil. dr. Sergejus Temcinas

Lietuviy kalbos institutas / Institute of the Lithuanian Language

«Alfurkan tatarski» (Wilno, 1616/1617)
MeTpa YmKeBCKOro: TeKCT 1 ero aBTOpCTBO

“Alfurkan tatarski” by Piotr Czyzewski (Wilno, 1616/1617):
the Text and its Authorship

Pranesime bus aptartas Vilniuje veikusioje Juzefo Karcano spaustuvéje
1616/1617 m. lenky kalba i$leisto Petro CiZevskio (Piotr Czyzewski) veikalas ,Al-
furkan tatarski prawdziwy, na czterdziesci czesci rozdzieliony...”, ideologiskai
nukreiptas prie$ Lietuvos DidzZiosios Kunigaikstystés totorius musulmonus.
Sis leidinys yra pagrindinis iki masy dieny islikes autentidkas 3altinis, teikian-
tis originalios istorinés informacijos apie Sig senosios Lietuvos etnokonfesine
grupe.

Ypatingas démesys bus skirtas autoriaus asmenybei, kuri iki Siol lieka
praktiskai nezinoma. Dar nuo A. Briicknerio laiky mokslinéje literattroje yra
placiai paplitusi nuomoné, kad Sis leidinys autoriaus isleistas, prisidengus
slapyvardziu, t. y. norint nuslépti autoriaus asmenybe. Situacija komplikuoja
aplinkybé, kad Matijas Cizevskis (Matiasz Czyzewski) tais paciais 1616 m. Vil-
niuje neidentifikuotoje spaustuvéje isleido leidinj ,Alkoran, to jest Zakon abo
wiara zabobonnej i obtedliwej Sekty machometanskiej...”, kurios turinys,
A. Briicknerio teigimu, désto i$ dalies ta pacig medziaga. Siuo metu 3io leidinio
egzemplioriai néra zinomi. Savo panasaus turinio leidiniuose, kuriuose, abu lei-
dinius maciusiy zmoniy liudijimu, dalinai skelbta ta pati medziaga, Matijas ir
Petras Cizevskiai mini vienas kita ir vadina broliais, minédami taip pat vienas
kito karinius.

Pranesime bus pateikti duomenys, leidZiantys atsakyti j klausima, ar vi-
sas Petro CiZevskio veikalo ,Alfurkan tatarski” tekstas rasytas vieno zmogaus.
Tai bus padaryta vertinant karinyje reiskiama pozidrio j Lietuvos Didziosios
Kunigaikstystés totorius ir musulmonus apskritai dinamika. Taip pat bus pateik-
ti duomenys apie leidinio ,Alfurkan tatarski” makrostruktira, taip pat galimai
susije su teksto autoryste. Si informacija bus naudinga, vertinant tikimybe, kad
uz Matijo ir Petro Cizevskiy vardy slypi vienas asmuo.
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Atskirai bus kritiskai aptartos mokslinéje literatlroje issakytos labai
jvairios nuomonés apie Petro Cizevskio asmenj ir jo socialine padétj (kuri, skir-
tingais vertinimais, gali jvairuoti nuo Vilniaus kanoniko dvasininko iki smulkaus
bajoro pasauliecio) ir suformuluotos vienareik§meés iSvados Siuo klausimu. Taip
pat bus aptarta bei jvertinta tikimybé, kad Matijo ir Petro Cizevskiy vardai isties
yra isgalvoti slapyvardziai.

Pagaliau, gretinant tris Petro Cizevskio Vilniuje spausdintus leidinius
(1616/1617 m., 1640 m., 1643 m.), bus patikslinta jy rengimo ir spausdinimo is-
torija, skiriant ypatingg démesj autoriaus ir leidéjo funkcijy tarpusavio atsky-
rimo pagrjstumo klausimui.
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prof. habil. dr. Diliara Usmanova (Junapa YcmaHoBa)

KasaHckun (Mpusonxckun) degepanbHbin yHuBepcuTeT / Kazan (Volga
region) Federal University

Myd¢Tun Aky6 LUnHkeBnY: HayuHasa 6uorpadusa

Scientific Biography of Mufti Jakub Shinkewich
(Jakob Szynkiewicz)

B poknapge 6yneT npepcTaBneHa HayuyHaa 6uorpadua fkyba LUnHkeBuua
(1884-1966), koTOpas, B OCHOBHOM, gatupyetca 1904-1927 rr. Ha 3Tu rogbl
npuxopmntca obyuyerHne Akyba LLUnHkeBnya B CaHKT-lNeTepbypre u bepnuHe.
B 1904 r. oH noctynun B MNMonutexHuyeckun nHctutyT B CaHKT-MeTepbypre,
OfHaKO Mocie AOIrMx pa3gyMuii 0CO3Has, YTO HE MCMbITbIBAET CKIOHHOCTM
K TeXHUYEeCKUM HayKam. [To3ToMy caaB [ONOMHUTENbHbIN 3K3aMeH Mo NTaTUH-
CKOMy A3blke, B 1912 1. NOCTYNWUA Ha BOCTOKOBeAHOE oTAe/leHne NCTOPUKO-
¢dunonornyeckoro dpakynbreta CaHKT-NeTepbyprckoro yHnBepcuTeTa, rae Ha-
yan nsyyaTb apabCKuin, NePCUACKNNA 1 TypeLKni A3blKN. B yHMBepcuTeTe nog
pykoBoacTBoM npodeccopa A.H. CamonnoBmya OH CTan 3aHMMaTbCA HayYHOW
0eATeNIbHOCTbIO: M3yYasn PYKOMWUCHblE KHUMM (KAMubbl)) 1 pPenurmosHble
TEKCTbl, UMEBLLME PacnpoCTpaHeHne cpeam NoNibCKO-NNTOBCKIMX TaTap. lNocne
OKOHYaHuA epBoi mrupoBol BolHbI, B 1919 . fIky6 LUnHKeBMY nepeexan B
bepnuH gna npoponkeHna Bbiclero obpasoBaHus. B 1921-1924 rr. oH sB-
nanca crygeHtom édunocodpckoro dakynbreta bepnmHckoro yHuBepcuteTa
(CeMnHap BOCTOYHbIX A3bIKOB), 3aHMMAACb BOCTOYHbIMU TeKCTaMu. B 3Tn xe
roabl fA. LLInHKeBMY cocToAn uneHoMm T. H. «<BocToyHoro knyba» B bepnuvHe
(Oriental Club, Berlin), a Tak»e noaaep»nBan TeCHble KOHTAKTbl C UCNTAMCKOW
o6wwuHon bepnuHa. Jletom 1925 . OH 3aBepluUa 1 NpPeacTaBul Ha nNy6auny-
HYI0 3alMTy JOKTOPCKYIO0 AnccepTaumio Ha TeMy «CMHTaKCUC NPOU3BEeAEH A
Pa6rysu». PepepeHtamn (npodeccopa B. baHr-Kamn n E. MuttBox) paboTa
Obl/la OLleHEHA OYEeHb BbICOKO (Ha «04YeHb MoXBanbHO», «sehr gut» unn «val-
de laudabile»). luccepraumsa 6bina ycnewHo 3awuieHa B Havane 1927 r., Kor-
na A. lWnHkeBuny yxe nepeexan B Monbwy n 6610 M36paH mydtrem. Mocnea-
Hee 06CTOATENbCTBO 3HAUMTENBHO U3MEHWIIO XU3HEHHble 06CTOATENbCTBA
fl. LlnHKeBMYa, KOTOPDIV ObI BbIHYXAEH OTONTU OT HayuHoU cdepbl U B 60sb-
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Len cTeneHmn COCpenoOTOUYNTbCA Ha pEJ'II/IFI/IO3HO-aﬂMI/IHI/ICTpaTI/IBHOI7I n nonn-
TUYECKOM AeATeNbHOCTMU.



dr. Albina Khayrullina-Valieva (Anb6uHa XanpynnuHa-Banuesa),
Academician of the International Humanitarian Academy “Europe-Asia”

MexayHapogaeH LleHTbp 3a KyNTYpHU U HayYHW feinHoCTL /
International Research Centre

From Ancient Traditions to Modern Design: Interpretation
of Some Ornaments on Leathercraft Items

Kazan patterned leather takes a special place among the magnificent works
and objects of applied art of different nations. Patterned shoes are one of the
ancient traditional crafts of the Kazan Tatars. Kazan leather shoes gained world
fame due to their artwork qualities, polychromy and complex solution. The
ichigi (leather boots) craft and the art of leather mosaic are characterized by
the ornament originality. The floral ornament, that is typical of the Oriental
art, the images of the Sun, the heavenly god Tengri and the Earth are reflected
in leather shoes, cushions, decorative panels made of colored leather pieces
sewn together with silk, golden and silver threads. Ornamentation technique
of boots, shoes and other items, consisting in simultaneous stitch embroide-
ring of colorful leather pieces, which are patternedly cut of, is unique and has
no analogues in world art practice.

Information about the art design of Turkic footwear, revealed in diffe-
rent historical acts, travel diaries, descriptions of museum collections has a gre-
at importance. It allows us to assume a great traditionalism of leather mosaic in
the Tatar folk decorative and applied arts. This assumption is also supported by
the stylistic uniformity of a large number of decorative motifs, the similarity of
the principles of the composite and colour solution identified with the compa-
rative analysis of leather mosaic and other traditional types of national applied
art. The development of representativeness and the technical methods of leat-
her mosaic can be judged on the basis of later monuments. Due to the histori-
cal succession, the art of leather mosaic stepped over the centuries, perfecting
and improving its distinctive features.
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assoc. prof. dr. Mehmet Celal Varisoglu,
assoc. prof. dr. Behice Varisoglu

Tokat Gaziosmanpasa Universitesi / Tokat Gaziosmanpasa University

Kiiltiirel Diplomasi Cercevesinde Tiirkiye’nin Litvanya’ya
ve Litvanya Tatarlarina Doniik Perspektifi

Turkey’s Perspective Towards Lithuanian Tatars in the
Framework of Cultural Diplomacy

20. ylzyihn ikinci yarisindan itibaren geleneksel diplomasi anlayisinin ter-
kedilmesi ve diplomasinin devletler arasi miizakereler siirecinden kamu di-
plomasisine donlismesi, diplomasi kavraminin alanini yatay ve dikey diizey-
lerde genisletmis; yeni alt basliklar Gretmistir. Kilttrel diplomasi, bir tlkenin
yumusak giict (soft power) olarak nitelelendirilebilecek kamu diplomasisinin
alt basliklarindan birini olusturmaktadir.

Kilturel diplomasi calismalari, tlkeler ve halklar arasindaki sosyo-kiiltirel
isbirligini kurmak, gelistirmek ve surdurulebilirligini saglamak Gzere yuritulen,
kiltir, egitim, sanat, bilim ve teknik gibi alanlardaki etkinlikler bittnudur. Bu
etkinliklerin sonucu olarak, toplumlarda kultirel bir farkindalik olusur; toplum
Uyelerinin birbirlerine, kulturel miraslarina ve kiiltiirel farkindaliklarina saygisi
artar. Bu saygl, karsilikli anlasmayi saglayarak hedef kulturler Gzerinde yeni fi-
kirlerin ve anlayislarin gelistiriimesine katki saglar.

Bu calismada, Nicholas Cull, Scott-Smith, Paschalidis, Joseph Nye,
L'Etang gibi arastirmacilarin kamu diplomasisi ve kiiltiirel diplomasi kavramiyla
ilgili ortaya koyduklari yaklasimlardan hareketle, Tirkiye'nin Litvanya'ya ve
Litvanya'daki Tatar toplumuna yonelik olarak yurittigu kultirel diplomasi
caligmalari incelenecektir.

Altin Orda Devleti'nin 14. yiizyilda parcalanmasi sonrasi Kazan, Kirim
ve Astrahan hanliklarindan Litvanya Biyulk Dukligi'ne go¢ eden Litvanya
Tatarlari, bugiin Glkenin hemen bir¢ok bélgesinde yasamakta olsa da, Tatarlarin
Litvanya'daki ilk yerlesim yerlerinden olan Kirk Tatar (Keturiasdesimt Totoriy)
ve NeméZzis koyleri ile baskent Vilnius ve cevresindeki diger yerlesim yerlerinde
daha yogun olarak ikamet etmektedirler.

Tarkiye Cumbhuriyeti, Litvanya’nin 11 Mart 1990 tarihinde Sovyetler



Birligi'nden ayrilmasinin ardindan gerek Disisleri Bakanligi, Milli Egitim Bakanhgi,
Kulttr ve Turizm Bakanhgi ve Vilnius Buyukelciligi yoluyla bakanliklar Gzerinden
gerekse YOK, TIKA, Yunus Emre Enstitiisii, Diyanet isleri Baskanligi, Yurtdisi Tiir-
kler ve Akraba Topluluklar Baskanhgi gibi kurumlar yoluyla Litvanya'ya ve Litva-
nya Tatarlarina yonelik olarak kiiltiirel diplomasi alaninda birtakim faaliyetler
ylritmektedir. Ulkenin ikinci biiyiik sehri ve kadim baskenti Kaunas'taki cami-
nin TIKA tarafindan yiiriitiilen restorasyon, Nemézis'te insa edilen Kiiltiir Mer-
kezi, baskent Vilnius basta olmak tzere Tirk sanatgilarin katihmlariyla verilen
konserler, kongre, fuar ve sergi destekleri bu calismalardan sadece bazilandir.

Bu arastirmada, Turkiye Cumhuriyeti'nin Litvanya'da Litvanya halkina
ve Litvanya Tatarlarina yonelik olarak diizenledigi kalkinma ve altyapi, resto-
rasyon, degisim programlari, 6gretim elemani destegi, sanat sergileri, egitim-
ogretim, kurs faaliyetleri, kongreler ve diger bilimsel etkinlikler, konserler, tu-
rizm fuarlan gibi organizasyon, program ve etkinliklerle kiltiirel degerlerin ve
kaynaklarin karsilikli olarak bilinmesi, anlasilmasi ve bu yolla uluslararasilasma
faaliyetleri ele alinacaktir.
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PhD student Katarzyna Wasiak
Uniwersytet todzki / University of Lodz

Polish Tatars - Identity in Facing Contemporary
Challenges

Like any ethnic group, the Polish Tatars are confronted with a multidimensional
identity — in this case, the two most important aspects of identity are those
relating to religion and Polishness. Researchers on Tatar issues repeatedly emp-
hasize that the factor that allowed this group to maintain its ethnic distincti-
veness was the religion it professed — Islam. Research conducted by Katarzy-
na Warminska in 1991-1994 showed a complex model of Tatar identity, based
on three separate axes: ethnic, religious, and national.

Repeatedly conducted analyses show that the Muslim community of
interest defines itself through the prism of Polishness, but still, the aspect of
religiousness is extremely important to find itself on the growing map of “Pol-
ish Islam” which consists not only of autochthonous Polish Muslims, but also of
migrants, refugees, students, and Polish converts.

In this presentation, the author wants to show the complexity of Tatar
identity. How the Tatar identity is constructed nowadays. Is religion still an ab-
solute condition of being a Tatar? From the external perspective, yes - this is
the effect of the policy of the Polish state, which for many years defined the
Tatar community by the criterion of religion as “Polish Muslims”. But from an
internal perspective, does Tatarness have to refer to Islam?

The author would also like to point out the problems that currently af-
flict the Muslim community in Poland, especially the growing Islamophobia in
Poland.
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lic. Maria Wozniak

Uniwersytet Mikofaja Kopernika w Toruniu / Nicolaus Copernicus University in
Torun

Przeklady Koranu na jezyk polski od XVI do XXI wieku.
Najnowsze ustalenia

Translations of the Qur’an into Polish from the 16 to the
21 Century. Latest Findings

Referat bedzie dotyczyt przektadéw swietej Ksiegi islamu na jezyk polski, ktére
powstaty w okresie od XVI do XXI w. Pojawig sie w nim zagadnienia dotyczace
tatarskiego tefsiru, Koranu w przektadzie filomatéw i jego zwigzkéw z ttuma-
czeniem sygnowanym nazwiskiem Jana Murzy Tarak Buczackiego, rekopisu z
Czombrowa, Koranu Jozefa Bielawskiego, przektadu grupy wyznaniowej Ah-
madiyyah, Jarostawa Surdela, dwéch wydan przektadéw autorstwa Musy Cza-
chorowskiego (z2018i 2020 r.) i najnowszego przektadu Rafata Bergera z 2021 .
Podczas wystapienia poruszone zostang miedzy innymi kwestie historyczne
kazdego z tych przektadéw, przedstawiona ich charakterystyka i ogélna pro-
blematyka przektadu swietej Ksiegi islamu. Zmiany kulturowe, spoteczne i
polityczne, ktére zachodzity w czasie prac nad poszczegoélnymi przektadami
Koranu, mogty mie¢ duzy wptyw na charakter i konstrukcje ttumaczen, zatem
réwniez zostang one uwzglednione w wystapieniu. Referat bedzie forma pre-
zentacji stanu badan i najnowszych ustalen na temat przektadéw Koranu na
jezyk polski.



Totoriai Lietuvos istorijoje ir kultiroje XIV-XXI a.: naujausi
tyrimai / Tatars in the History and Culture of Lithuania from the
14" to the 21* Centuries: the Latest Researches

Pranesimy santraukos / Abstracts

Rinkinj sudaro tarptautinés mokslinés konferencijos ,Totoriai Lietuvos istorijoje
ir kultaroje XIV=XXI a.: naujausi tyrimai*, skirtos paminéti Lietuvos totoriy istori-
jos ir kultiros metus, pranesimy santraukos. Leidinys skirtas visiems, kas domisi
Lietuvos totoriy istorija, kultlra, religija ir tradicijomis.

Vilnius, 2021. - 74 p.
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